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DISCOURSE 
DUTY of LOVE: i 


5 | ConinTHIANs XIII. 4. 5 65 7. 
1. 
: Wherein is ſhewn, : 


That a Wo Compliance with that 1 z 
is the Perfection and Happineſs both 1 
of the human Race, and of the whole 
rational Creation. 
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By the A UT HOR if a. Paraphraſs on Chap. V. VI. 
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Aus new Commandment 1 give unto you, that ye Js one 
another ; as 1 have loved you, that ye alſo love one 


another, John xiii. 34. | 
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£6} Doh OT Habs 7 7's 
DUTY of LOVE, 
on 
| 1 Cok. XBL 4, &, 6,7. 
Charity ſuffereth long, and is bnd; Charity envieth not; 


Charity vaunteth not itſelf ; is not puffed up; doth 


not behave itſelf unſeemly ; ſeeketh not her um; is 
not eaſily provoked ; thinketh no Evil; rejoiceth not in 

Iniquity, but rejoiceth in (or with) the Truth; beareth 
all Things ; believeth all Wings; hojjeth all Things 3 
Ken all Things. : | 


| HE Apoſtle in this Place gives a very full 
| and particular Deſcription of the moſt excel- 
£ lent Virtue of the human Mind; which if 
cultivated and practiſed with Diligence and Conſtancy, 


will entitle us to the Approbation and Favour of Gp, 


and raiſe us to the greateſt Perfection our Nature is 
capable of. For GOD is Love, and he that dwelleth 
in Love, dwelleth in GOD, and GOD in him, 
The Word Agape, which in this Place we tranſlate 
Charity, is in moſt other Parts of the New Teſtament 
tranſlated Love, agreeably to the true Signification of 
the Original * ; a Term far more extenſive than what 
A'2 18 


® It muſt a pear not a little ſurpriſing, to a ſerious Enquirer, | 


that our Tranſlators ſhould make Uſe of ſo'confin'd a Term in this 
Place, when they have rejected it in moſt other Parts of their Tran- 
ſlation. The beſt Account I am able to give of it is, that it was 


done in Compliance to the Roman Catholicks : For I find in our 


old Bibles, printed in King Henry VIII Time, that it is through- 


out: 
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4 A DiscouRsE on the Duty of Love. 


ly underſtand that Aſſiſtance which a Man gives out of 
his Eſtate to the Poor and Needy ; whereas Love 
takes in all that kind Regard, that one Man owes to 
another, under every various Circumſtance of Life. . I 
ſhall therefore take the Liberty to read the Words ac- 
cording to the Original, and agreeably to what our 
Tranſlators themſelves have rendered the Word in 
moſt other Places *. | 


Love ſuffereth long, and is kind; Love envieth not ; 


is included in the Word abe whereby we general 


Love, &c. 


In theſe Words, we have (as I ſaid before) a plain 


and full Deſcription of the moſt extenſive and amiable 


Virtue that Mankind are capable of practiſing; and 


out this whole Chapter tranſlated Love. But this, it ſeems, * | 


 Offeyee to the Carholicks : For the Rhemiſh Tranſlation, publiſhed 


by the College of Doway, 1600, (which Tranſlation was made from 
the ancient. valgar Latin) not only uſes the Word Charity, but in 
their Table of Corruptions, they make Love in our Tranſlation a 
Corruption of the Text; which, ſay they, is put eight Times in this 
Chapter, when it ought to have been Charity. But that our Tran- 


Mlators ſhould rather follow a Latin Tranſlation than the original 


Greek, only to pleaſe the Papiſts, is, I own, ſtrange. Yet I can 
think of no other Reaſon. . | > 


I do not wonder that the Roman Catholicks ſhould prefer the 


Term Charity to that of Love; who take all Occaſions to extol the 


giving of Alms, and have placed almoſt all the Religion of the 
aity in it; at the ſame Time forgetting that a Man may be deſti- 
tate of almoſt all the amiable Virtues pointed out in my Text, and 
yet be what we call a charitable Man. For a Man may really have 
a compaſſionate Diſpoſition, and may truly commiſerate another in 
Diſtreſs, and be ready to afford him all the Relief his Circumſtances 
will allow, and yet at the ſame Time be proud, envious, malici- 
ous, revengeſul, and entirely . deſtitute of that meek and forgiving 
Temper, which is abſolutely neceſſary to qualify us for the Practice 
of this refin'd Duty of Love, and conſequently for the +459: ren 
and Fayour of God ; agreeably to the Apoſtle, who has on this 
very Occaſion aſſured us, That zho' ave — 5 all our Goods to feed 
the Poor, and have not Love, it profiteth nothing. But that Prote- 


: ſtants, ho do not labour under the ſame Degree of Tenorance and 
Prejadice, ſhould be ſo miſſed, is amazing; and the more ſo, be- 


cauſe our 'Tranſlgfion is profeſſedly made from the Greek, and not 


from the Latin; and alſo becauſe the Tranſlators had a prior 'Tran- 


Hlation to lead them. | | 


1 Cor. iv. 21. 2 Cor, ii. 4, 8. and in many other Places. 
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which indeed includes in it every Thing that is con- 
ducive to the united Happineſs of a rational Order of- 
| Beings, and worthy the human Mind. Accordingly 
the Apoſtle points it out as the Root and Foundation 
of all that is noble and excellent in ſocial Life. 

The Occaſion of the Apoſtle's treating of this Vir- 
tue ſo diſtinctly, ſeems to have been the haughty 
and over-bearing Behaviour of ſome in the Corinthian 
Church to the reſt of their Brethren; who valuing 
themſelves on thoſe extraordinary Gifts, which were 
beſtowed on them by the Holy Ghoſt, deſpiſed thoſe 
who had not received them, at leaſt, to an equal De- 

13 | 
Beſides, at this Time there was a very great Strife 
and Contention in this Church about their ſeveral 
Gifts, as which were moſt excellent, and to which the 
Precedency belonged : So that this Church was in the 
utmoſt Confuſion. 

To redreſs theſe Diſorders, the Apoſtle in the 100 
Chapter, after he had told them, that he was about 
to diſcourſe of ſpiritual Gifts, remembers them, that 
they were all Gentiles, carried away to the Worſhip of 
dumb Idols, and fo had nothing to boaſt of, the one 
more than the Sher 

The Apoſtle having reminded them of their former 
deplorable Condition, in order to humble them, and 
bring them to a Temper of ſober Reflection, goes on 
to inform them, that what Gifts ſoever any of them 
might poſſeſs, yet they were not the Reſult of their 
own Acquirements, but were wrought in them by the 
Spirit of Gog, who gave to every one according to his 
good Pleaſure, and the Wants and Neceſſities of the 
Church of Chriſt; for whoſe Uſe alone theſe Gifts 
were beſtowed, to ſome of one Kind and to ſome of 
another, as there was Occaſion, For, ſays the Apoftle, 
Verſe 11. All theſe worketh that one and the ſelf-ſame 
Spirit, dividing to every Man ſeverally as he will; conſe- 

quently all Boaſting muſt be excluded. 

The Apoſtle goes on, to remove that ill Temper 
of Mind which prevailed among chem. by a very apt 


Simile, 
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Simile, of the Relation between the Body and its 
Members; wherein he moſt affectionately ſhews, that 


the moſt noble and uſeful Member reflects a Diſho- 


nour on itſelf, by contemning or ſlighting the mean- 
eſt : So likewiſe they, by deſpiſing their weak Bro- 
ther, only debaſed themſelves. He then proceeds to 


ſhew, that the more largely any one has received, {o 


much the more careful he ſhould be to cover the In- 
firmity of his leſs informed Brother; and from hence 
takes Occaſion to preſs them to the Exerciſe of univer- 
ſal Love; a Virtue as beneficial to Mankind, as accept- 
able to Gop, and what will be of much greater Ad- 


vantage to us than the poſſeſſing of any Gift whatſo- 
ever, as being in the general both more uſeful and 


durable, and what gives the Value to the Gifts them- 
ſelves, and therefore has a far greater intrinſic Excel- 
lency and Worth. This the Apoſtle ſtrongly expreſſes 
in the laſt Verſe. For after he had inſtructed the Co- 


rintbians in the Nature and End of thoſe ſupernatural 


Gifts, he then very pathetically addreſſes them, But 
covet earn ii, er (as Mr. Locke renders it) ye covet ear- 
neſtly he beſt Gifts ; and yet ſhew I unto you a more ex- 
cellent Way. Which excellent Way, and the Neceſlity 


of our purſuing it, is fully deſcribed in the 13th Chap- 


ter; which begins with ſhewing the indiſpenſable Ne- 
ceſſity of cultivating this Diſpoſition of Love, in order 


do the obtaining the Chriſtian Salvation; and aſſuring 
them, that if they neglected the acquiring that ami- 


able Habit, all their other Qualifications, and even all 
thoſe Gifts, on whoſe Account they fo much valued | 
themfclves, were nothing, nor would have the leaft 
Tendency to their obtaining eternal Life. Tho* 7 


| ſpeak (ſays the Apoſtle) with the Tongues of Men and of 


Angels, and have not Love, I am become as ſounding 
Braſs er a tinkling Cymbal; and tho* I have the Gift of 


Prophecy, and underſtand all Myſteries, and all Knowledge, 


and have all Faith, ſo that I could remove Mountains, 
and have no! Love, I am nothing, And further, the 


Apoſtle tells them, Tho* I bejlow all my Goods to feed 
; | the 


T 
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the Poor, and the* I give my Body to be burned, and have 
not Love, it profiteth me nothing. © 


9 % 
* . » 


cellent Virtue, 
The Apoſtle having thus ſtrongly inforced the Ne- 
ceſſity of the Practice of Love in its largeſt Extent, in 
|; order to our Acceptance with Gop, proceeds, in the 
Ef Words of my Text, to explain it to us, that we might 
have a diſtinct View of a Duty, which, as he had be- 
fore told us, it was fo abſolutely neceſſary for us to be 
DR P EIESRS 
Love (ſays the Apoſtle) /uffereth long, and is kind; 
Love envieth not, K. 
In treating on theſe Words, I propoſe the follow- 
ing Method, 4 1 


I, I ſhalf explain the Terms, and under each 
Head endeavour to ſhew wherein the Excellency: of 
that Branch of this great Virtue of Love conſiſts. 

IT. I ſhall give the Reaſon, why the Apoſtle calls 
this Virtue @ more excellent Way *; or in other Words, 

why he prefers the Practice of Love, before all Gifts, 

See the laſt Verſe of Chap, xii, : 


* 


however 
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8 TW Discovrst on the Duty of Love: 
however excellent, or to whatever Degree they. may 
be attained. = ES - : 
III. I ſhall preſs both you and myſelf to the ſteady 
Practice of this amiable Virtue ; which, as the Apoſtle 
aſſures us, is ſo excellent in itſelf, and ſo neceſſary 
F for us to be found in the Practice of. 3 f 


But before I begin to explain the Terms, I would 
obſerve, that as it plainly appears from the Context, 
that the Apoſtle was zealouſly labouring to heal the 
Diviſions, and rectify the Diſorders among the Corin- 
thians, ſo it 1s very likely he choſe ſuch Terms, to 
deſcribe the Virtue of Love, as had the moſt direct 
Tendency to alter their Conduct, and reconcile them 
to one another ; and by giving them a clear. View of 
this Duty in its largeſt Extent, put them on the care- 
ful Practice of it; which would at once reſtore them 
to a State of Peace and Concord. And I think a very 
little Attention will diſcover how admirably the Ferms 
the Apoſtle has choſe, are adapted to this L 
The firſt, to wit, Love ſuffereth long, ſeems deſign- 
ed to reprove the whole Church, who, no doubt, in, 
| fuch a State of Confuſion, had all of them been but 
| too guilty of cenſuring and judging one another, and 
j thereby, inſtead of cloſing, had widen'd the Breach. 
| Moſt of the nine following ſeem more immediately 
deſigned to rectify the Conduct of the offending Part 
of the Church, who had behaved with Pride and 
Haughtineſs towards their Brethren, boaſting in their 
ſuperior Gifts, and in the Strength_.of their Faction, 
and fo were very chargeable with ſeeking their. own, 
in a criminal Way, and in making Uſe of all their 
Advantages to the exalting themſelves, and the de- 
prefling their leſs inform'd Brother 
The three next ſeem to relate to the Behaviour of 
the offended Part, and to be. intended to raiſe in them 
ſuch a Temper of Mind, as was more immediately ne- 
ceſſary to be cultivated by them under their then pre- 
ſent Circumſtances, and without which the Church 
could not be reſtored to its former Tranquility. oy | 
75 ; 8 
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The laſt ſeems to have the ſame Deſign with the 

firſt (to wit) to engage the whole Church to lay aſide 

all Manner of Reſentment and Anger, and oblitera- - 

ting all paſt Offences, to unite in ſincere Love and Af- 

tection to one another, and to apply all their Powers 
to promote the common Intereſt. 


I. Having juſt hinted this View, I ſhall now proceed 
to explain the Terms. 

Love, ſays the Apoſtle, fuffereth long. By ſuffering 
long, I underRand a patient bearing with the Weak- 
neſſes and Infirmities of thoſe we are concerned with, 
and particularly with ſuch as immediately tend to our 
own Hurt and Damage. Unleſs we underſtand this 
to relate to ſuch Actions as more directly affect 
ourſelves, we make the Apoſtle to ſay nothitle ; 
nor can I be ſaid to ſuffer, except it affects me or mine. 
It is true, in relation to Civil Government, the Com- 
munity is ſaid 2 ſuffer, when any ſingle Perſon of that 
Community is injured. But by the ſuffering of the 
Community nothing more is underſtood than as it re- 
ſpects the Violation of the Laws thereof; and conſe- 
quently every Member of that Society is obliged to 
give up the Offender to Juſtice when it is in his Power. 
In which Caſe, not to deliver him up to Juſtice, is 
not Love, but the contrary; as bearing with, or ra- 
ther ſupporting the Criminal, to the Detriment of the 
whole, which ſuſtains a greater Damage by ſuch a Par- 
tiality, But the Apoſtle here uſes the Word in an- 

other Senſe, which is plain from the Word, joined 
with it. Love ſuffer#b long, that is, endureth, bear- 
eth for a long Time; it exerciſes great Patience to- 
wards even the Faulty and Criminal &; and in this 
Senſe the Word is always uſed in the New Teſtament. 

By ſuffering long, then, is meant, a patient Enduring 

the Weakneſſes and Failings of others, the Bearing of 


*The Places in the New Teſtament where the Word Macro- 
thumeo is uſed, are Matth. xviii. 26, 29. Juke xviii. 7. 1 Theſl. 
v. 14. Heb. 6. 15. James v. 7, 8. 2 Peter iii. 9. in all which 
Places it is uſed in the above Senle. he 
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10 A DtscouRss on the Duty of Love. 
even} real Injuries from thoſe we are concerned with, 
without meditating Revenge, or indulging a Diſpoſi- 

tion of Wrath and Reſentment. By which is abſo- 
lutely forbidden all haſty and raſh Interpretations of 


the Words and Actions of thoſe by whom we may 
think ourſelves injured; and conſequently we are 
ſtrongly obliged to put on them the moſt favourable 
Conſtruction they are capable of, and if poſſible, to 
impute them to Inadvertency or Accident, rather than 
to Malice or Deſign. | | 
I need but juſt mention how admirably this Hank 
of Love was adapted to the Circumſtances of the Co- 


'rinthian Church; the Practice whereof, if duly at- 
tended to, muſt greatly prepare them for the Reception 


of the other Parts; whilſt their mutual Forgiveneſs | 
would more cloſely unite them, than they had ever 
been before, rouſed by the Senſe of their paſt Failings ; 
the Shortneſs of their Views; the Weakneſs and Im- 
perfections of the human Make; and the Need ney 


all ſtood in of each other's. Aſſiſtance. 


Nor was this Diſpoſition more neceſſary for the Co 


rinibiaus in particular, than it is for all Men in gene- 
ral. The Practice of this Branch of Love wonderfully 


prepares us for complying with every other Part of it; 
it calms the Mind, reſtrains the Paſſions, and brings 
us to ſuch a Temper, as to fit us to judge ſoberly of 


Things; whereby we become diſpoſed to treat one an- 


other with mutual Forbearance and Kindneſs. 

This Temper of Mind is abſolutely neceſſary to the 
Peace and Tranquillity of Mankind; nor does any 
one Part of Life more recommend a Man to the E- 
ſeem of others, than the ſteady Practice of this ſocial 
Virtue. It is a great Proof of a Man's Wiſdom to ſuſ- 
pend his Judgment; not to be haſty in cenſuring; and 
at laſt, if it is poſſible, to put a favourable Conſtructi- 
on on the Faults of others. Agreeably to this the 
Wiſe Man remarks, Prov. xvii. 9. He that covereth a 


 Tranſereſſion ſetketh Love: And again, Prov. xix. 11. 
' The Diſcretion of a Man deferreth his Anger, and it is 


his Glory | Zo paſs over a Tranſgreſſion : And again, 


| Prov, 


4 Dſeconnik on the 7 5 fI Loys. 11 
Prov. xiv. 29. He that is flow to Wrath is of great Un- 
A) ; but he that is haſty of Spirit . — Folly. 

By this Temper of Mind we ſecure ourſelves againſt 
the miſchievous Effects of ill- grounded Jealouſies, and 
very often preſerve a Man in our Intereſt, and gain a 
ſure Friend by a mild and ſoft Treatment, when a too 
haſty and raſh Cenſure might have made him our Ene- 
my for ever; agreeably to the Wiſe Man, Prov. xiv. 
17. He that is ſoon angry dealeth fooliſhly. And again, 
ch. xxii. 24. Make no Friendſhip with an angry Man; and 
with a furious Man thou ſhalt not go. 

Would we but exerciſe the Forbearance here recom- 
mended, I am verily perſuaded that the greateſt Part 
of that Malice and Enmity which Men bear to one 
another would be at an End; and inſtead of wild and 
reſtleſs Paſſions, their Breaſts would be filled with that 
true Felicity which flows from the delightful Exerciſe 
of Love and Friendſhip. Raſh Conſtructions and Fea- 
louſies are the moſt vexatious, as well as the moſt un- 
reaſonable Things in the World ; and a Man cannot 
do a more unkind Thing to himſelf, than to give a 
Looſe to them. It is the moſt effectual Method a 
Man can poſlibly take to make his Life one conti- 
nued Scene of Trouble; as the Wiſe Man teaches us, 
Prov. xv. 18. A wrathful Man ſtirretb up Strife. And 


again, ch, xvii. 20. He that hath a froward Hiri findeth 


no good. 

But further, by raſh Proceedings we not only en- 
fure to ourſelves an uneaſy and reſtleſs Life, but are 
often unjuſt to our Neighbour ; and by not giving our- 


ſelves Time to be thoroughly acquainted with Natter 


of Fact, and the Circumſtances attending it, we take 
up a Prejudice where there was no Occaſion given. 
The Imperfection of the human Nature in general; 
the Weakneſs and Prejudice that every Individual is 
liable to; the careleſs, not to ſay unjuſt Relations of 
Facts at ſecond Hand; all theſe ſhould make us very 
careful how we roceed towards thoſe by whom we 
think ourſelves injured, leſt we alſo become criminal 
by a raſh Judgment. Therefore nothing can be more 
B 2 becoming 
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12 A DiscouRst on the Duty of Lovs. 
becoming the human Make, than the Exerciſe of great 
Patience and Forbearance towards our Brother, al- 
ways putting the faireſt Conſtructions, and tis mildeſt 
Interpretations on thoſe Actions whereby we may 
think ourſelves injured ; ever willing to diſcover our 
Miſtake, and glad to find the Party innocent. 
But ſhould it be otherwiſe, and the Perſon ſhould 
really be faulty ; yet it 1s not, even then, more our 
Duty to ſuffer long, and patiently bear with him, than 
it is for our great Benefit ſo to do. I believe I may 

appeal to the Experience of the far greateſt Part of the 

human Race, how little is gain'd by Reſentment : It 

is very ſeldom but it blows up a Fire, which, as it is 

hard to extinguiſh, ſo the Heat thereof oftener ſcorches 

the angry Man than his Enemy, But where he gains 

his Point, I am verily perſuaded that the revengeful 

Man endures more than he makes his Enemy to ſuffer, 

even by that very Act of: Revenge in which he ob- . 

tains his End of him. So that this alone is a ſtrong 2 © 
Reaſon why we ſhould guard againſt Wrath and An- 

ger, tho* we ſhould not take in that ſuperior Good 

which accrues to every ,Man, who gets the Command 

of his own Temper, and acquires the Habit of govern- 

ing his Paſſions; which, as it will fit him for the moſt 

important Employments, ſo it will raiſe him to the 
higheſt Dignity, agreeably to the Wiſe Man, Prov. 

Xvi. 32. He that is flow to Anger is better than the 
Mighty ; and he that ruleth his Spirit, than he that 
taketh a City. So that a Regard to our preſent Tran- 
quillity ſhould oblige us 70 bear long with our Neigh- 
bour, and, if poſſible, paſs over his Tranſgreſſions. 

But farther, perhaps this offending Perſon, whom 
I am ſo diſpleaſed with, was once my Boſom Friend, 
in whom, Time was, I could ſee nothing amiſs : How - 
is it then, that ſuch Exceſs of Beauty and Deformity 
ſhould ſo quickly ſucceed each other, in the ſame Per- 
ſon? Is there no Fault in myſelf ? Have my friendly 
Paſſions hurried me to make ſo wrong a Judgment in 
the Choice of my Friend; and may not my angry 
Paſſions as much miſlead me in the Judgment I make 


. of 
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of him ndw? Nay, is there not much greater Danger 
of the laſt? I choſe my Friend when cool, but 
when our Paſſions are once engaged, a Diſguſt is ſoon 
taken, and the Offence magnifies, as our angry Paſ- 
ſions riſe. So that ſuppoſe · a Fault in my Friend. yet, 
if I will ſuffer myſelf to examine impartially, I may, 
pou „find myſelf the greateſt Offender. Tho), 

t my Friend be as faulty as he will, yet for my own 
Sake, I ſhould excuſe and hide his Defects; for, as the 
Son of Sirach juſtly obſerves, He, that of a Friend be- 

comes an Enemy, ſhall inberit an ill Name, Shame and 
Reproach, ch. vi. 1. But ſuppoſe there is no particular 
Friendſhip in the Caſe, yet as he is a Man, he. is the 
Object of my Regard, We are all Friends by Nature, 
conſtituted Brethren in our original Make, deſigned 
for mutual Benefit, the Whole being fitted to enlarge 
- the Felicity of every Individual, as well as every Indi- 
ES. vidual the Felicity of the Whole; and I am afraid, 
we may almoſt lay it, down for a Maxim, that when 
once I can ſee no good in my Brother, Fall on or In- 
tereſt has blinded my Eyes. 
But what renders this Virtue of much 88 Im- 
portance to the Sons of fallen Man, and ſhould engage 
us, who are Offenders ourſelves, to the moſt 8 
Practice of it, is, that ſtrict Command of our Lord, 
which we ought always to bear in our Minds, as ben * 
* guarded by no leſs a Sanctiod than the being called to 
the ſevereſt Account for all our own moſt grievous 
Offences, Mark xi. 25, 26. And when you fand pray- 
ing, forgive, if ye have ought againſt any, that your Fa- 
ther alſo which is in Heaven may forgive your Treſpaſſes ; 
but if you & not forgive, neither will your Father which 
is in Heaven forgive your Treſpaſſes. Where is the 
Man, who thus knowing his Maſter's Will, ſhall dare | 
to indulge a revengeful Temper ? What is ſuch 2 Con- | 
duct, but bidding Defiance to the Mercy of our Judge, 
and entering into Judgment with him? Surely, the | 
only ſuitable Diſpoſition of ſinful Man is Submiſſion = 
and Obedience] Let us then humble ourſelves before | 
| Almighty pil and "clothe ourſelves with * 
. FX | | an 
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and Patience; and as we hope for the Pardon of our 
own great and numberleſs Faults, let us forgive the 
Faults and Infirmities of our offending Brother, leſt 
the Grant of our Forgiveneſs for the Ten thouſand 
Talents we owe ſhould be recalled, on our refufing to 
forgive our Brother his Hundred Pence : What then 
can be left us ? but the fearful Expectation of being 
delivered to. the Tormentors, from whom there can be no 
Releaſe till we have paid the utmoſt Farthing. There- 
fore, agreeably to the Advice of the Apoſtle Paul, 
(Eph. iv. 31.) Let all Bitterneſs, and Wrath, and Cla- 
mour, and Anger, and Evlt-ſpeaking, be put from us, 
with all Malice; and let us be kind one to another, ten- 
der. hearted, forgiving one another, even as GOD for. 
ChriſPs Sake has forgiven us. This is acting both as 
Men and Chriſtians ; as thoſe who are fenſible of the 
Infirmities of human Nature, who make the ſame Al- 


lowances for the Weakneſs and Defects of others, a8 


they expect others ſhould make for theirs. 


Having explained what is meant by the Term /uf- 


fering long, I now proceed to the next. Love, ſays the 


Apoſtle, /ufereth long, and is kind. = 5 
The true Signification of the Word which is here 
tranſlated And, is, uſeful, ; good, beneficent *, whereby is 


beautifully pointed out to us, to ule all the Advantages 


we poſſeſs above others, for their good and Benefit. 
This Branch of Love was wonderfully adapted to 
anſwer the Apoſtle's Deſign of reforming the offend- 
ing Part of the Corinthian Church, which had been ſo 
far from making a kind Uſe of the ſpiritual Gifts that 


had been given for their mutual Advantage, that they 
made them the Source of Pride and Contention. Now, 


nothing could more effectually awaken the faulty Co- 
rintbians to a Senſe of their ill Conduct, and quicken 


them to a ſpeedy Reformation, than the ſhewing the 


Obligations that their moſt holy Religion laid them 


*Chreſtotes, from Chreſtos, uſeful, good, kind; from whence 
alſo is formed the Verb Chreſteuomai, hexe uſed; is tound in 2 Cor. vi. 
7. Col. ni. 12. Tie WM. $- 
| under 


* 
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under to the Practice of univerſal Benevolence; and 
that therefore they were moſt ſtrongly obliged to make 
the kindeſt Uſe of thoſe miraculous Gifts which pro- 
ceeded not from the natural Exerciſe of their Faculties, 
but were arbitrarily given by the Holy Spirit, for the 
Uſe of the whole Church: This therefore muſt ſtrong- 
ly oblige the offending Part of the Church to reflect. 
on their Faults, and alter their Conduct. 

By this Branch of Love, I underſtand all that we 
mean by the Term Charity, (to wit) that univerſal 
good Will that we owe to one another; that Readi- 
neſs to do all the Good in our Power to thoſe who 
ſtand in need of our Aſſiſtance, to which our very 
Make greatly obliges; and that either in our own Per- 
ſons, or thro? the Influence we may haye oyer others, 
And this reſpects, | F 

_ Firſt, That Advice or Counſel which we ought to 
give to ſuch who labour under the Troubles and Diffi- 

culties of Life, that kind and compaſſionate Treatment 
which we owe to the Afflicted, by bearing their Sor- 
rows, and leſſening their Griefs, by a gentle and ſoft 
chaviour, and a friendly l 2 to the 
Advice of the Apoſtle, Gal. v Be 96 one anotbers 
Burdens, and ſo fulfil the Law*f My HER 

The ſpeaking kindly to a Perſon in Pitt Ireſs, has of. 
ten had a very happy Effect. it has wonderfully diſſi- 
pated thoſe melancholy Thoughts which oppreſſed the 
Afflicted, and reſtored them to their former Tranquilli- 
ty. The Wiſe Man aſſures us, that à good Mord maketh | 
the Heart glad: And there is but a very ſmall Part of 
the human Race, but what have experienced the Truth 
of it. The ſympathizing with the Afflicted is as Balm 
to a Wound ; it often raiſes the Dejected from the 
Grave, and gives Joy to the ſorrowful Soul. 

This is one Part of being kind) affettionated 10 all 
Men, and one great Step towards the -promoting the 

Peace and Felicity of Mankind. But then, N 

2 aqah, It moſt ſtrongly takes in that charitable Diſ- 
poſition, which we ought always to cultivate, in order 
to the Wpplying the Wants of the Poor and Needy, 


our 


{ 
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out of that Allotment wherewith Gop has entruſted us, | 
One Way of performing this Duty, is, by giving of 


Alms to ſuch who have no other Means of Subſiſtance, 


who thro? Age, or ſome other Infirmity, are render'd 


incapable of providing for themſelves. The Word of. 
Gop is full of Exhortations to the performing this ne- 
ceſſary Duty of Humanity, Deut. xiv. 7. F there is 
among you a poor Man, thou ſhalt not Do thy Heart, 
nor ſhut thy Hand ag "thy poor Brother ; but thou 


| ſhalt open thy Hand wide towards him. And again, 
Tev. xxiii. 22, When ye reap the Harveſt of your Land, 


thou ſhalt not make clean Riddance of the Corner of thy 
Field — neither ſpalt thou gather any Gleaning of thy Har- 
veſt : Thou ſhalt leave them to the Poor and to the Stran- 
ger: I am the LORD your GOD. And who can read 
St. Paul's Exhortation, Heb. xiii. 2. Be-not forgetful to 
entertain Strangers; and the Encouragement annexed 
to it, for thereby ſome have entertained Angels unawares z 
who, I fay, can read this Duty, thus recommended, 


without having his Mind warmed” with the agrecable 


View of a Pradtice, that has met with ſo deſirable a 


Reward ? * c theb ſuc Hope may be unreaſonable 


under the prelent Ditþ ſation, however ſuitable it 


brought-to Light by-the Goſpel ; yet this I may truly 
fay, that the chen ful Compliance Tih this Duty, is a 
very good Scep *ho., not to entertain here, yet) to be 
made the Companions of Angels hereafter, whoſe 
Minds glow with Love to Mankind, and who are mi- 


niſtring Spirits, ſent forth to miniſter to our Wants 


and Neceſſties a And except we alſo acquire the ſame 


kind and benevolent Diſpoſition, _ we ſhall never be 


made Partakers of chair Felicity. 

But to Proceed: The Wiſe Man enumerates many 
Bleſſings, as the Conſequence of being liberal to the 
Poor, and ſpeaks of it as an Action well-pleaſing and 
acceptable ro Gop, Prov. xxii. 9. He that hath a boun- 


 tiful Eye ſhall be bleſt, for be giveth of his Bread to the 
Poor. And again, ch. xxviil. 27. He that giveth to the 


Poor Hall n not loch, but he that hideth his Eyes Jhall haus 
many 


Life and Immortality were 


= -- ſpeedily. 
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many a Curſe. And how amiable is his Deſcription of 
the virtuous Woman, ch. xxxi. 20. She ftreicheth out 
Ber Hand to the Poor; yea, ſhe reacheth forth her Hands to 
the Needy. To which I ſhall add that affectionate Ad- 
| Areſs of the Son of Sirach, Eccl. iv. 2. Male not a 

* bungry Soul ſorrowful, neither provoke a Man in his Di- 
freſs ; for if be curſe thee in the Bitterneſs of bis Heart, 


—_— Prayer Hall be heard by him that made him. And 


again, ch. xxi. 5. A Prayer out of a poor Man's Mouth, 
reaches to the Ears of GOD, and his Judgment cometh 


To the. Performance of this delightful Duty we are 
obliged by all the Ties of Humanity, There is no- 
thing befals my Neighbour, but may happen to my- 
ſelf; and that which is another's Lot To-day, may be 
mine To-morrow. Riches are a Talent committed to 
our Truſt, and woe be to us if we abuſe it. How ter- 


rible will be our Account, if we ſee our Neighbour 


want, and with-hold our Hand from him! 

But further, we ſhould give our Alms with Plea- 
ſure ; we ſhould be glad of an Opportunity to relieve 
the FR And to encourage us to it, the A- 


|  poſtle declares (2 Cor. ix. 7.) That GOD laveth a thear- 


ful Giver; and the Wiſe Man aſſures us (Prov. xix. 
17.) That be that hath Pity on the Poor lendeth unto the 
LORD; and that which he hath given, he will pay him 
again, Let us then, with the greateſt Alacrity, per- 
form the Duty before us, and be ever ready to do an. 
Action which carries its own Duft along with it. 
Let me appeal to every Man 


refin d Pleaſure, which flows from a kind and 

cent Action? Oh my Brethren! let us 5 
think with ourſelves, why are we entruſted with this 
Talent ? Why does my (perhaps more deſerving) Bro- 


ther want, what is beſtowed on me in great Abun- 


dance? Is it not, for the Exerciſe of different Vir- 
tues, and deſigned as a Means for our mutual Benefit ? 
I give but what was bafore given to me; and that I 


now give, and not receive from my poor Brother, 


7. 


Con CICNCE, whether 
any ſenſual Enjoyment ever gave him that and 
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alone proceeds from the wiſe Diſpoſer of the Whole. 
I have nothing to glory in, but that Gop makes me 


his Inſtrument for the good of others. And has not 


my poor Brother herein equally to glory, that ſtand- 


ing in need of my Aſſiſtance, he becomes an equal 
Inſtrument of good to me, as being a proper Subject, 


whereby I may improve the Talent intruſted to me? | 
And perhaps to a generous Mind, there is as much 


Virtue and Wiſdom required in receiving as in be- 


ſowing a Benefit. Tho', as our Lerd has aſſured us, 


it is more bleſſed to give than to receive; yet the humble 
will not go without his Reward. 
But that I may effectually warm our Minds to the 


Practice of this neceſſary and amiable Virtue, 'let me 
aſk, where is the Man, who ever repented a kind and 
beneficent Action? With what Joy will it fill our 
Breaſts on the Bed of Languiſhing, and in the Hour 
of Death, when all earthly Comforts fail, to reflect 


that in our Sphere we have imitated the beſt of Beings, 


our Judge and Rewarder, in the moſt amiable of his 


Perfections; and that we have made ourſelves Friends 
of the Mammon of Unrighteouſneſs, that when we fail we 
may be received into everlaſting Habitations; and have ſo. 


uſed theſe fleeting and tranſitory Riches, as to afford 


us the comfortable Hope of being thought worthy to 


be entruſted with the truly durable and never fading 


Riches ? 
But 2dly, Beſides chis Method of giving to the Poor, 


there is another Way of exerciſing our Liberality, 


perhaps more uſeful than the other; which is by ſet- 


tling in ſome Employment ſuch Perſons who we have 
Reaſon to believe would be induſtrious to maintain 


themſelves, were they but put in a Condition to do it. 


Tho' by my Alms I may preſerve a Family from im- 


mediate Ruin, yet they can look forward with no bet- 
ter Proſpect than they could before; when by lending 


a Man the ſame Sum, and placing him in a Buſineſs 


ſuited to his Capacity, I may put him in a Condition 


to maintain himſelf and Family ever after. This is a 


Method which os been often practiſed with great 


Succels, 
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Succeſs, and that no leſs than the eſtabliſhing large 
Families, which mult otherwiſe have been expoſed to 
Ruin. | 
This is a Method of doing good, as delightful to 
| the Doer, as beneficial to the Receiver. In this a 
Man fees the Fruit of his Bounty; and who can fee a 
Family which he has preſerved from Ruin, without 
poſſeſſing the trueſt Satisfaction? The Senſe of hav- 
ing been inſtrumental to the Happineſs of our poor 
Brother, muſt fill us with the moſt durable Pleaſure. 
This is to imitate our great Creator, by doing all the 
good that comes within our Power. Beſides, this 
Way of doing good is in the Power of moſt of us; a 
/ Manof a very moderate Fortune may lend a ſmall Sum 
Vwoithoutſprejudicing his Family; and a very ſmall Sum, 
 prudently diſpoſed of, has often had the wiſh'd Effect. 
The Scripture gives the ſame Encomiums to the 
Man who thus lends to the Needy, as it does to him 
who gives of his Wealth to their immediate Relief. 
Eſal. cxii. 5. A good Man ſpeweth Favour and lendeth. 
And again, P/al. xxxvii. 26. He 1s ever merciful and lend- 
eth, and his Seed is bleſſed. But our great Law-giver has 
placed our whole Duty in a much ſtronger Light, 
Lake vi. 38. Give and it ſhall be given unto you, good 
Meaſure preſſed down, and ſhaken together, and running 
over, ſhall Men give into your Boſom; for with the ſame 
| Meaſure that you mete withat, it ſhall be meaſured to 
you again. And, ver. 35. But do good and lend, - 
hoping for nothing again, and your Reward ſhall be great, 
and ye ſhall be the Children of the Higheſt ; for be is kind 
to the Unthaniful and the Evil, 
Having ſhewn what is meant by being kind, (to wit) 
that Aſſiſtance which a Man gives to the Wants and 
Neceſſities of his poor Brethren, it being truly what 
we mean by the Term Charity, and properly anſwer- 
ing to the Character of a charitable Man, I now pro- 
ceed to the next. 


Love, ſays the Apoſtle, envieth not. The original 
Word | is Coun, and ſignifies the being moved with a 
GS | falſe 
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falſe Emulation ; an Emulation that would raiſe itſelf 


by depreſſing of others, and anſwers to our Word 


Envy. 
It is worthy of Remark, aha the Word Zelos, from 


whence comes our Engliſh Word Zeal, is almoſt always 
uſed in a bad Senſe in the New Teſtament, and de- 


notes a reſtleſs and turbulent Diſpoſition. 
By Envy then I underſtand that ſecret Diſlike and 


'Uneaſineſs that a Man finds in himſelf at the View of 


another's Welfare and Proſperity ; and that either by 
grudging at that Portion of Wealth which he poſſeſſes, 


or repining at the Reputation he has obtained. And 


how faulty the criminal Part of the Corinthian Church 
were in this Reſpect, ſtrongly appears from the whole 
twelfth Chapter; and how very guilty they were of 
this very Crime of Detraction and Envy, on the Ac- 


count of their ſupernatural Gifts. 


If we take a View of the Vice that is herk forbid, 
it will appear as black and frightful as any the human 
Mind is ſuſceptible of. It is indeed the Foundation 


of almoſt all the Diſorders in Life, and is at the ſame 


Time the Spring of the deepeſt Diſtreſs and Anguiſh 
to the Perſon who harbours it. The Man who envies 
another, is always a ſure Plague to himſelf ; and 
wherever he turns himſelf, he ſees Matter for new 

Diſquiet. What the Prophet (La. lvii. 20.) ſays of 
_the Wicked in general, is moſt applicable to the envi- 
ous Man in particular : The Wicked are like the troubled 
Sea, when it cannot reſt, whoſe Waves caſt forth Mire 


and Dirt, There is no Peace, ſaith my GOD, to the 


Wicked. And the Apoſtle James, ch. iii. 16. has placed 
it in a very full Light, Envy and Strife, ſays he, is 
earthly, ſenſual and deviliſh ; for where Envy and Striſe 


7s, there is Confufion and every evil Work, How quit 
this Deſcription is, every Man's Experience muſt ne- 


ceſſarily convince him. The Man who entertains this | 


| Paſſion is always confuſed and diſordered, his Soul is 
in an unnatural State, and can never find Reſt. In 


ſhort, it not only unfits him for Happineſs here, but 
in perry other . of Exiſtence; agrecably to the 


Apoſtle, 
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Apoſtle, (James v. 9.) Grudge not one againſt another, 
teſt ye be condemned, And yet more ſtrongly in the 
Book of Viſdom (ch. ii. 24.) Thro* Envy of the Devil 
game Death, and they who hold of his Side find it. 

Having explained what is meant by Envying, I now 


proceed to ſhew what is included in this Branch of Love 


(to wit) it envieth noi. 
By not envying, is meant, that agreeable and friend - 
ly Diſpoſition which rejoices in the Felicity of all about 
him, that takes Pleaſure in the Commendations given 
to others, and in hearing ſuch Reports of them as are 
good and commendable ; and it alſo carries in it a ſen- 
ſible Satisfaction, ariſing in the Mind from the Know- 
ledge of any Succeſs which has attended their Endea- 
vours, either for the Improvement of their Eſtate, or 
the Maintenance of themſelves and Family. | 
The Duty here pointed out, is as agreeable in itſelf 
as the Practice is neceſſary. Indeed the Duty is as en- 
gaging and amiable, as the Vice is black and fright- 


ful. To be pleaſed with our Neighbour, to rejoice in 


his Felicity, is the moſt effectual Method to enſure 
our own. To take Pleaſure in another's Happineſs, 
is one of the moſt delightful. Affections of Life, and 
what (as it were) puts us in Poſſeſſion of all they poſ- 
ſeſs: For, as it makes every Thing eaſy without, fo 
it fills the Man with Peace and Satisfaction within, 
and makes every Condition of Life ſerene and chearful. 


I am almoſt aſhamed to enlarge on this Subject, or 


to ſeem to preſs Beings endowed with Reaſon and 
Underſtanding to the Practice of a Duty ſo apparently 
their Intereſt, Let but a Man ſoberly reflect on the 


Vice forbid, and the Duty enjoined, and. conſider the | 


natural Tendency of them, and it muſt aſtoniſn him 
to think there can be any Occaſion for guarding againſt 
the one, or enforcing the other. He muſt think it 


impoſſible, whilſt he views it only in Theory, that an 


Order of rational Beings ſhould indulge a Diſpoſition 


which muſt neceſſarily make them miſerable, and that 


has not, even for the preſent Moment, ſo much as 
one ſeeming good Effect attending it. Nor could he 


be 
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be more able to conceive how ſuch Beings could help 


cultivating the oppoſite Diſpoſition. No Man is at 
Eaſe whilſt reſtleſs; nor at Peace whilſt he has a War 


in his own Breaſt, Where is the Man who would 


court a State of Diſorder! And what is it we are ob- 
liged to by this Precept, but to be calm within, to 
have our Minds eaſy, to be happy ourſelves, and to 
communicate the ſame to all about us? O kind Pre- 
cept! The Breathing of divine Goodneſs ! Worthy 
the munificent Giver ! And moſt worthy to be culti- 


vated by us! By the Performance of this Duty we 


ſecure to ourſelves a calm and peaceful Mind, a ſerene 
Conſcience, and the Love and Favour of Goo the 
only Bleſſings worthy of rational and intelligent Beings. 

Having explained what is meant 8880 ene not, L 


now proceed to the next. 


Love (ſays the Apoſtle) 8 * not 2 By 


| Vaunting is meant a raſh Boaſting, an inſolent glorying 


in any ſuperior Talents a Man may poſſeſs, accompa- 


nied with a haughty Behaviour and contemptuous 


Treatment of others on the Account of thoſe ſeeming 
Advantages: And that, whether they conſiſt in enjoy- 
ing a larger Eſtate, or poſſeſſing a greater Degree of 
Underſtanding and Knowledge, or in any other inter- 
nal or external Circumſtance whatſoever. 

The Vice here condemned appears very plainly to 
have been the great Fault of the criminal Part of the 
Corinthian Church; who neglecting the End for 


which thoſe Gifts were given them, (to wit) the 


perfecting the whole Body, made them an Occa- 
ſion of Pride and Vain- glory, and thereby threw the 
Church into the utmoſt Diſorder. 


The Fault forbid by this Branch of Love, always 
flows from a raſh and inconſiderate Temper, and is 


not only injurious to others, but is deſtructive of that 


niſies to be raſh, heady, vaunting. 


— 


D 4 


very Commendation and Praiſe, which, by that very 
individual Action, the Man who is guilty of it is ſeek- 


The Word Perpereuomai, I only find i in this Place, and it fig- 


mg 
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ing after. It is a Fault that clouds and obſcures the 
real Virtues which the Perſon himſelf poſſeſſes ; and 
is ſo far from recommending him, that it makes Man- 
kind. take up Arms againſt him, and has no one Ten- 
dency but to provoke. Therefore it 1s a Fault which 


a Man ſhould avoid for his own Sake, as well as for 
the Sake of others. 


Let us ſoberly reflect on ourſelves, how pasta our 


Views! and how confin'd our Knowledge | That how 
much ſoever I may excel another in one Branch, he- 
may as much excel me in another, and that perhaps 


more excellent and uſeful ; (for it is not often that 

Men vaunt themſelves on the moſt uſeful Parts of 
Knowledge, but on ſome idle ſpeculative Opinions, 
_ which are of little Service to themſelves or others) and 


that how much ſoever my Brother may ſtand in want 
of me, I may find myſelf to ſtand in the ſame or great- 
er want of my Brother. To which I ought to add, 
that all the Advantages we may poſſeſs above another, 
even our very Powers and Faculties, are not of our- 
ſelves, but from the Gop who made us, and who di- 
{tributes as he pleaſes to every one of his Creatures. 


What have I then to boaſt of? Why ſhould I exalt 


myſelf above my Brother, when our Dependence is 
the ſame, and our Wants and Aſſiſtance equal? Would 
J but reflect on the like Behaviour in another, I ſhould 
immediately perceive a Diſlike ſpring up in my Mind, 
and that I diſapproved it. How then can I be fo 
vain as to imagine another will approve 1t in me? 
Men are in nothing ſo quick-ſighted as in Things 
which concern their Reputation; and would a Man 

deſtroy his Uſefulneſs in the World, he can't more ef- 
fectually do it, than by an aſſuming Behaviour. This 


therefore is a Vice that one would think the leaſt ſe- 


rious Confideration ſhould reform; for if our Regard 


to others will not influence us, yet our Love to ourſelves 


ſhould alter our Conduct, and make us leave off a Fault 
that deſtroys the very End for which we commit it. 
But further, what yet greatly adds to this Fault ie, 


that it is deſtructive of all the ſocial Virtues, by ren- : 


dering 
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dering even the moſt beneficial Qualities detrimental 
Wl and hurtful : It is converting good and wholeſome 
Fl j Food into Poiſon, and placing in the moſt frightful +- 

18 Light, what is in itſelf moſt agreeable and lovely. 
= 2 t is to reform this great Offence, that our ——4 
1 ſo pathetically addreſſes the Chriſtian Church, Ro 
| | xiv. 21. If is good (ſays he) neither to eat Fleſh nor to 
| drink Wine, nor to do any Ti bing whereby thy Brother - 
ſtumbleth, or is offended, or is made weak. And how 
earneſtly does he exhort the Corinthians, 1 Cor. viii. g. 

Wl! not to make a bad Uſe of their Knowledge, but to take 
Wl Heed leſt by any Means this Liberty of yours becomꝭ a 

bs | tumbling Block to them that are weak. Ver. 11. And 
0 through thy Knowledge ſhall thy weak Brother * * | 
10 wmobom Chriſt died. But when ye ſin ſo againſt the Bre- 
thren (adds the Apoſtle) and wound their weak Conſci- 
ence, ye fin againſt Cbriſt. And how careful is the A- 
poſtle Peter (1 Ep. ii. 16.) to keep his Converts from 

if making an ill Ufe of their Liberty, and to prevent 
. their offending, by vaunting themſelves on their ſu- 
100 perior Knowledge. As free (lays he) and not uſing your 
0 Liberty for a C ble of Maliciouſneſs, but as the Servants 
i" of GOD, who employs his Power and Wiſdom for 
. the Good and Benefit of all his Creatures. 

15 To this I ſhall only add, that by vauntin ourſelves 
10 we become chargeable with beating our Fello®-Servants, 
10 whereof, whoever is guilty, our Lord has aſſured him, 
[1 he will come in a Day when he looketh not for bim, and 
1 | in an Hour that he is not aware of, and will cut bim a- 
ſunder, and appoint him his Portion with the Hypocrites; 

ö there ſhall be weeping and gnaſbing of Teeth. / 
. Having explained what is meant by vaunting our- 
1 ſelves, I now proceed to ſhew what is meant by not 
110 vaunting itſelf. ä | 

By not vaunting itſelf, I underſtand that meek and 
humble Deportment which a Man of ſuperion Abili- 
ties exerciſes towards his weak and leſs informed Neigh- 

bour, in order to his Inſtruction and Benefit. 

The Duty here recommended has the ſame amiable 

Tendency with the — z the * our 
Own 
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Dy with our Neighbour's Good. And indeed every 
Duty to which we are obliged, either as Men or Chri- 
ſtians, leads to the ſame deſirable End, tho? in ſome it 
may lie a little more out of Sight,than in others, 

Pride was not made for Man, ſays the excellent Au- 
thor of Ecclefiaſticus, We are an Order of Beings 
made for Society, ſtanding in need of mutual Aſſiſt- 
ance. The ye cannot ſay to the Hand, I have no need 


F thee, nor the Head to the Foot, as the Apoſtle beauti- 


fully expreſſes it. Where is the Man who can fay, I 
may not more ſtand in need of my diſtreſſed Brother 
to-morrow, than he now ſtands in need of me? What 
_ Uſe then ſhould J make of any Advantages I may 
have over another? Why, the very ſame I would have 
Aim make of them, were he in my Condition and I in 
his: And it is only the ſame Conduct which would 
make me approve him, that can make me be approved 
by others, | | | | 

Let us ſeriouſly aſk ourſelves, what is it I aim at? 
Is it the Approbation and Eſteem of my Fellow Crea- 


tures-? Now, whom would I value moſt? the Man 
who makes a kind Uſe of his Powers, or the Man who 
_ employs them to gratify a proud and infolent Temper ? , 


Is it Power I deſire ? Whom would I ſooneſt truſt ? 
the Man who uſes his Abilities for the good of Man- 


kind, or the Man who makes his Ambition the End 


of his Actions? Does not an arrogant Behaviour ren- 
der a Man worſe for thoſe very Abilities which he ſo 
proudly boaſts of? Let me aſk, what Pity is it that 
ſuch valuable Talents ſhould be loſt, only through a 
raſh and inconſiderate Temper, which always keeps 


the Mind upon the Stretch, and never ſuffers it to re- 
collect itſelf? Can any Man ſay, he coolly approves 


an inſolent Behaviour, even in himſelf? And does 
not'every Man who treats his Neighbour with Good- 
neſs, feel a calm Happineſs, a durable Felicity riſe in 
his Breaſt, which nothing can deprive him of? That 
happy Man has a ſure Title to the blefſed Promiſe, that 
to him that bath fhall. be given; whereas the contrary 
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4 B-haviour will reduce us to that terrible Condition, of | 
| having taken away even that which we have. 

If any Virtue more immediately carries its vwn Re- 
ward along with it, it is Humility. Before Honour 
(ſays the Wiſe Man) is Humility. It gives a Dignity to 
all our Actions, and diffuſes on them a Grace that no- 
thing can equal. It is a ſociable Quality, that endears 
us to Mankind, and makes every one our Friend; a 
Quality without which nothing can truly raiſe us in the | 
Eyes of either ourſelves or others. 

Who can read that affectionate Reſolution of the 
Apoſtle, to ſubmit to all Things lawful for the Good 
of others, without reſolving to do ſo likewiſe? (1 Cor. 
ix. 19, Ce.) Th I be free from all Men, yet have I made 

myſelf Servant to all, that I might gain the more. To the 
Jews I became a Jew, that I might gain the Fews: To them 
that are under the Law, as under the Law, that I might 
gain themthat are under the Lam : To them that are without 
as without Law, being not without Law to GOD, but 
under the Law 10 Chriſt, that I might gain them that are 
wvithout Law : To them that are weak, became I as weak, 
that I might gain the Weak : I am made all I. hings t all . 
Men, that I might by all Means ſave ſome. And again, 
( Cor. viii 13.) F Meat make my Brother to offend, I 
will eat no Meat while the World ſtandeth, leſt I make 
my Brother to offend. And how warmly does he exhort 
the Romans to the Practice of thisamiable Duty, from 
the Example of our dear Lord and Maſter (Rom. xv. 
1— 6.) We then that are ſtrong ought to bear the 
Tnfirmities of the Weak, and not to pleaſe ourſelves: Let 
every one of us pleaſe bis Neighbour for his good, to Edi- 
fication. For even Chriſt pleaſed not himſelf ; but as it is 
<oritten, the Reproaches of them that reproached thee fell 
on me. Now the GOD of Patience and Conſolation grant 
that you be like-minded one towards another, after the Ex- 
ample of Jeſus Chriſt. And how agreeable to this Cha- 
Tacter was our Saviour's Conduct; who not only per- 
formed every Act of Goodneſs in the kindeſt Manner, 
but in Return for the baſeſt Ingratitude? Thus he who 
Rood poſſeſt of the greateſt Abilities, uſed them 1 in the 


moſt 
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moſt generous and diſintereſted Manner, - And agree- 
ably to his own Example, he has made the Practice of 
Condeſcenſion an indiſpenſable Law of Chriſtianity. 
For obſerving his own Diſciples to be guilty of this 
very Fault of vaunting ibemſelves, or contending which 
ſhould be greateſt, he tells them Lnke xxii. 24, 25.) 
The Kings of the Earth exerciſe Eordihip over them, — but 
ve ſhall not + He that is greateſt let him be as the younger, 
and he that is Chief as he that ſerves. And then to 
ſtrengthen their Obligations, he preſſes on them his 
own Practice. I (ſays our Lord) am among you as he 
that doth ſerve. But then to encourage them to a ſteady, 
uniform Obſervance of ſo excellent a Precept, he in- 
forms them, that it was a neceſſary Step to true Great- | 
neſs, to which it would effectually raiſe them. 77 are 
they which. have continued with me in my Temptations ; 
and 1 appoint unto you a Kingdom, as my Father bas 1.4 
pointed unto me, 

Having then our Breaſts inflamed by all theſe truly 
glorious Motives, let us ſet chearfully to the Practice 
of ſo important a Duty; let us conſider all Men as 
once our Equals, by Nature on a Level, and whatever 


Differences there may now be, that it is owing to the 


Imperfections of this preſent State; ; that ourſelves are 
liable to all the Weakneſſes that afflict our Brother; 
the Strain of a Muſcle may deſtroy the Strength of 
my Body, and the Diſorder of a Nerve the Powers of 
my Mind; let us then confider them as our Fellow 
Servants, wh ſerve the ſame Maſter, made reaſonable 
Creatures as ourſelves, and capable of equal Enjoy- 
ments: Let us not dare to treat the Neceſſities of our 
Brother with Haughtineſs ; but on the contrary, make 
his Wants a Reaſon for the Exerciſe of the utmoſt 
Tenderneſs towards him; always remembering, that our 
enjoying any Advantage above another, ſhould only 
the more effectually engage us to aid and gſſiſt him; 
whereby we ſhall attain the bleſſed Character of that 
aithful and wiſe Servant, whom, when his Lord cometh, 
ce ſhall find ſo OY of _ Tarn; that he * 


* * * 


28 4 DiscouRsk on the Duty of Lave. 


be thought worthy to be made Ruler over all bis —_ 
(Maith. xxiv, 45, Sc.) 


Having explained what is meant by Love vaunteth 
not itfelf, I now proceed to the next. * ; 
Love (ſays the Apoſtle) 7s not puffed up. "he "eg 
puffed up, we are to underſtand that falſe Judgment, 
which a Man paſſes on himſelf, when he eſteems him-. 
ſelf what he really is not, when he has big and ſwel- 
ling Thoughts of himſelf beyond what he deſerves, 

which is ever attended with having toa mean W 
of others. 
The Vice here forbid, has the laſt explained for its 
FEþundation (to wit) the vaunting our ſelves; tho*it muſt 
be acknowledged, that a Man may be vainly puffed up, 
who has nothing to vaunt of. Yet the Man who in- 
dulges a proud and imperious Temper, let his Abilities | 
be as great as can be imagined, he will ſoon come to 
 over-rate them, and. conſequently be guilty: of this 

Fault, 
The Criminat Part of the Corinthian Church were ſo 
viſibly guilty of the Breach of this Branch of Love, 

that one can hardly help conſidering the Apoſtle as 
addreſſing to them in the following Manner. 


Tou, O Corinthians, are not only faulty, in 
cc 


cc 


count of ſome real Advantages you poſſeſs, of which 
no good Man ſhould be guilty, much leſs a Chri- 
„ itian, who has ſuch an Example of Condeſcenſion 
* and Humility as his Lord and Maſter for his Imi- 
tation, who, th rich, yet for our Sake, became poor, 
that cue who were poor might be made rich: Bat you 
are fo very conceited as to carry your Pride and Vain- 
glory tar beyond what you have any Pretences ta 
ſupport you in; and by making ſo wrong an Eſti- 
mation of yotir own Worth, you depreſs and inzure | 
% your more deſerving Brother.“ | 
The being puſfed up, is a Fault of a very groſs Na- 
ture; and yet Mankind are too apt to be guilty of it; 
and none are in more Danger, Than ſuch who have 


1 5 | been 


te 


cc 
cc 
c& 
cc 
cc 


vaurting yourſelves, and deſpiſing others on the Ac- 
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been ſo unhappy as to. have had a ſtrict Education a- 
mong Perſons of narrow Principles, and who never 
had the Happineſs of having opened to them more ex- 
tenſive Views, which a free and impartial Examinati- 
on would lead them to. Such Perſons are apt to have 
large and ſwelling Thoughts of themſelves, and the 
few with whom they converſe, whilſt they are too apt 
to look on the reſt of Mankind as Things below their 
Notice. But this is a ſure Sign of a weak Judgment, 
and ſtrong Prejudice, the two moſt likely Things 1 in 
the World to miſguide a Man. 

This is a Fault of ſuch a Nature, that a Man wants 
but to ſee it, in order to reform, as not having the 
leaſt Pretence to keep it in Countenance. And would 
we but take as impartial a View of our own Failings, 
as we too eaſily do of the Failings of others, we ſhould 
| Joon ſee, that the reſt of Mankind are not thrown 
ſuch a vaſt Diſtance below us, as our airy Imaginations 
would ſometimes make us believe. Therefore, the 
beſt Advice I am able to give either myſelf or others, 
is, if we think the Weakneſſes and Defects of our 
Neighbour render him fo bad and contemptible as we 
repreſent him to ourſelves, carefully to examine our 
own Conduct, and ſee if our Miſbehaviour will not 
render us as deſpicable i in the Eyes of others; and if it 
will, to ſet heartily about our Reformation, and then 
we ſhall not want a kind Diſpoſition to engage others 
to take the ſame Courſe. 

Having ſhewn what is meant by being puffed up, I 
proceed ta ſhew what we are to underſtand by being 
not puffed up. 

By being. not puffed e meant that juſt Judgment 


that a Man ought to Paſs on himſelf and others, by a 
ſaber and diligent Examination, comparing Things 
with Things, in all the various Lights they will ad- 
mit of; and then paſſing Sentence conformably to 
Truth; always putting the moſt candid Interpretations 
on the doubtful Actions of others, and viewing them in 

the mildeſt Light they can NEE bear. = 


2 
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This Property of Love is of ſuch a Nature, that 
ene would think when a Man was once made ſenſible 
of it, he could never be eaſy till he had acquired the. 
neceſſary Habits both to avoid the Fault, and to per- 
form the Duty. For what is the Branch before us, 
but a Call to awaken us from a deſtructive, tho? plea- 
ſing Frenzy, which was hurrying us to a fatal Preci- 
ice? a Call that reſtores us to our Senſes, and ſnews 
us on what Ground we ſtand? Who ever was fond 
of being mad, or courted a Delirium? Whilſt we ſee. 
Things in a falſe Light, we are always in. Danger; 
nor can we ſay where the next Step may plunge us. 
The Vice here forbid is like a magnifying Glaſs, which 
repreſents a Dwarf, a Giant; but gives him neither his 
Bulk nor Strength. It is from this State of Deluſion, 
that we are called by this excellent Virtue. It is an, 
Addreſs to uſe our Powers aright, to deliberate 
and weigh Things maturely, that we may form a 
true Judgment of ourſelves, that we may act as ratio- 
nal Beings made for Society, and fill up. our Stations 
with Wiſdom and Prudence; which will qualify us 
for extenſive Uſefulneſs, and gain us the Love and E- 
ſteem of all about us. This is the bleſſed Deſign of 
the Duty enjoined, and the Point to which it immedi- 
ately tends, Who would not bleſs the Hand which 
draws us out of ſuch a State of Error and Blindneſs ; 
and raiſes us to ſuch a Height of durable Felicity ! 
The very ſame Virtues are neceſſary for the Perfor- 
mance of this Duty, as were required in the forego- 
ing; and we ſhall as little impartially conſider Things, 
and judge according to Truth, without Meekneſs and 
Humility, as without them we ſhall be kept from 
priding ourſelves in any real Advantage we may 
ſeſs over others. Therefore, all that was ſaid under 
the foregoing Head, is alſo yery applicable to this be- 
fore us. So that all that remains, is to ſhew in what 
Light the Scripture places @ meek and humble Spirit, 
Which is the only effectual Guard againff this and the 
foregoing Vice: Between which indeed there is this 
Difference, that they who are guilty of the firſt, have 
Z ſomething 
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Tomething to plead in Excuſe, it having ſome ſeeming 
Foundation; whereas this has nothing'to move in its 


Defence, the Fault itſelf being founded on Ignorance 
and Folly, e RL beg he e 

In the Deſcription of Meekneſs and Humility, how 
ſhall I begin! or where end! Virtues as neceſſary to 
our Happineſs, as excellent in themſelves ; they pol 
ſeſs the Mind with an inward Tranquillity, - and ever 
yield the peaceable Pfuits of a good Conſcience, 
They both take off the Force of any Evil that befals 
us, and Reighten all the rational Pleaſures. They are 
to the Mind what ſpare Diet is to the Body; they keep 
it both active and healthful, In ſhort, Meekneſs and 
Humility are thoſe Graces which throw a Brightneſs 


on every other Virtue, They make every Qualificati- 


on amiable ; and from them even Knowledge, Wiſ⸗ 
dom and Power receive their whole Luſtre. Whereas 


the natural Effects of Pride and Vain-glory are Pain 


and Confuſion ; they obſcure and cloud the moſt wor- 
thy Actions; they throw us into an unnatural State; 
they make us a Torment to ourſelves, and the Pity or 
Contempt of all about us. Thus the Wiſe Man af- 
ſures us, (Prov. xvi. 19.) Pride goeth before Deſtrut#i- 
on, and a haughty Spirit before à Fall, And again, 


(ch. xxix. 23.) A Man's Pride ſhall bring him low, but 
Honour ſhall uphold the humble of Spirit. And yet more 


ſtrongly the Apoſtle James (ch. iv. 6.) GOD (ſays he) 
rehſſteth the Proud, but giveth Grace to the Humble. 
The cultivating a lowly Spirit makes us always calm 
and eaſy ; it takes away all Occaſion of Cenſure and 
Envy, and procures us both the Good-will and Efteem 
of all about us; agreeably to the Wiſe Man (Prov. 
xv. 33.) that before Honour is Humility, Whereas being 


- vain-glorious, and having big and fwelling Thoughts 


of ourſelves beyond what we really deſerve, will na- 


turally run us into great Inconvenigncies| They ex- 


poſe us to the Deriſion of others, and the Uneaſineſs 
of our own Minds, by not being paid that Reſpett 
which we vainly imagine our Due; vainly indeed? 
for would we but conſider, that the ſame Love that 
; ; | | we 
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we have for ourſelves, has equal Force with the reſt ol 
Mankind, we ſhould find we have ſmall Reaſon to hope 
that they ſhould part with a Gratification ſo dear to 
themſelves, to ſooth our Pride and Ambition. Our : 
Lord admirably deſcribes this Diſpoſition, and the 
Conſequences of it, in the Parable of the Wedding 

Dinner, which he cloſes with a moſt natural and juſt 

Reflection. For (ſays our Lord) whoſoever exalteth 
himſelf ſpall be baſed, and he that humbleth himſelf ſhall 
Be exalted, And accordingly our Saviour has deter- 
mined the State of the Meek and Humble; Bleſed - 
are the poor in Spirit, for theirs is the Kingdom of Hea- 
ven. Bleſſed are the Meek, 05 they ſhall inherit the 


r 
| F. 


Earth : And alſo invites us to this amiable Duty from 
his own Example. Learn of me (ſays the Lord of Glo- 
ry) for I am meek and lowly of Heart, and ye ſball find 
Reſt to your Souls, So that to be meck and humble, 
to think ſoberly, according as GOD has dealt to every 
Man, is the only Method to procure us the Reſpect 
and Love of our Fellow-Creatures, and what is infi- 
nitely more to be eſteemed, the Love and Favour of 
Gop and the Lamb, in that ever-bleſſed Reſt which 
Gop has provided for the meek and humble — 
and him who trembleth at his Word. 


HFaving explained the fifth Term, Love is not puſſed 
up, I proceed to the next. | 
Love (ſays the Apoſtle) doth not hehave elf un- 
ſeemhy 
By behaving ourſelves unſeemly, I underſtand an im- 
prudent and diſorderly Conduct; and that by either 
= - om or criminal Behaviour towards our Neighs 
r 
The criminal Part of the Corinthian Church were 
extremely faulty in this Part of their Conduct, Who 
uſed their ſpiritual Gifts in an imprudent and faulty 
Manner (ch, xiv,) who by ſpeaking in unknown 
Tongues, without an Interpreter, rendered that moſt 
valuable Gift of no Service. Another Irregularity of 
| theirs, was the ſpeaking two or three ata Time; PT, 
1 y 
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by introducing the greateſt Confuſion. And thus by 
an improper and Anden Uſe of theſe excellent Gifts, 
0 they rendered them offenſive and hurtful. Another 
very criminal Procedure, was their Behaviour at the 
Lord's Table; where the Rich ſeparated from the 
Poor, and were guilty of every Indecency; as appears 
by the 11th Chapter, whereby they incurred the Diſ- 
pleaſure of Gop, and were puniſhed in a very exem- 
plary Manner; for this Cauſe (ſays the Apoſtle) many 
are weak and ſickly among you, and many ſec dx. 
But further; this Vice, as it more immediately re- 
lates to us, conſiſts in an unquiet and cavilling Diſpoſi- 
tion; in taking Pleaſure in Animoſity and Contention, 
whereby we grieve and offend one another. This is» 
an ill Temper of Mind: And they who promote ſuch 
Things, are juſtly chargeable with behaving unſeemly. 

A thwarting and contradicting Temper always pro- 
ceeds from Pride and IIl- nature, and what we both 
diſlike in others, and are ever ready enough to teſtify 

that Diſlike, tho? at the ſame Time we are guilty of 
it ourſelves. It is an inſtructive, but fad Sight, to ſee 
two Men of this Temper meet. How ſoon from hu- | 
man Creatures are they transformed into Bears and 
'Tygers! A little Circumſtance, which a goqd-natur'd 
Man would not take Notice of, ſhall immediately 
draw on the moſt fatal Conſequences ! 
The great Occaſion of this Fault is want of Re- 
flection. I can hardly believe Men know when the 
are guilty of it. If they do, how can they practise 
what they ſo ſeverely cenſure? Who can read that 
ſtrong Deſcription of the perverſe Diſpoſition of the 
ewiſh Nation (Luke vii. 31.) without deteſting the 
ault? And the Lord ſaid, Whereunto ſhall I liken this 
Generation; and to what are they like? They are like 
unto Children ſitting in the Market-place, and calling one 
to another, and ſaying, we have piped unto you, and ye 
have not danced ; we have mourned unto you, and ye have 
not wept, We expect a civil and kind Treatment 
from other Men, and efteem the Man unworthy of 
human Society, who delights in giving Pain, and ſets 
OO E | himſelf 
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himſelf to inſult his Neighbour : And how can we com- 
mit, and take Pleaſure in thoſe very Actions, which 
the very worſt Names we can think of, are thought 
but too good for them, when done by others? _ 
Having explained what is meant by behaving un- 
ſeemly, I proceed to ſhew what is the Duty required, 
By behaving not unſeemly, is meant a ſober, regular, 
and friendly Deportment of ourſelves to all we are con- 
cerned with, agreeable to their various Circumſtances. 
Jo the Grave and Aged, with Reſpect and Modeſty : 
To our Equals with Sincerity, Good-nature and Chear- 
fulneſs : To our Inferiors with Affability and Eaſineſs 
of Acceſs : And to thoſe of different Sentiments from 
us, juſt as we would have them behaye to us; ever 
ſhewing a Readineſs to inform or to be informed by 
eee e 
This Duty is one plain Branch of that great Law, 
of doing to others, as we would be done to. Nor is there 
any one Part of it that appears more amiable to the 
Beholders. The very Perſons who, hurried by vain 
| and raſh Diſpoſitions, are guilty of behaving tbemſelves 
= unſeemly, always approve a ſober and decent Carriage 
1 in others, whilſt their own Conduct leaves a Sting be- 
=. hind it, which perpetually wounds them. It is this 
o 4 ſweet and charming Behaviour, that the Pſalmiſt ſo 
5 excellently deſcribes (P/al. cxxxiii.) Behold how good 
and how pleaſant it is for Brethren to dwell togeiber in 
| | Unity ! It is like the precious Ointment upon the Head, — 
1 as the Dew of Hermon, and as the Dew that deſcended 
Ty | upon the Mountain of Sion; for there the Lord command- 
| „„ eee OT 0 
We poſſeſs a perfect Pattern of this eaſy Conde 
N ſcenſion and obliging Behaviour, throughout the whole 
IS | Life and in all the Actions of our bleſſed Saviour; 
4 who was a conſtant Example of an inoffenſiye and plea- 
| ſing Deportment. How amiable was that meck Com- 
pliance of our Lord, who when Tribute was demanded 
| of Peter for himſelf and Maſter, yet, when he had 
Wo convinced Peter, that he was not obliged to pay it 
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b, ſays the Prince of Peace, le we offend pay thou 
7 l thee, This was a truly Ac nd a, be- 
coming Procedure, worthy the Saviour of Mankind, 
and an excellent Pattern for Imitation. And how en- 
gaging was the Deportment of our Lord to Nathaniel, 
who was ſo prepoſſeſſed to our Saviour's Diſadvantage, 
only on the Account of his living at Nazareth, as to 
queſtion whether any good Thing could come out of 
that Place; yet on his coming to him, becauſe he had 
an honeſt Mind, our Lord takes no Notice of his un- 
reaſonable Prejudice, but greets him with the Appella- 
tion of an Ifraelite indeed, in whom is no Guile, Who 
would not preſs after ſuch a Virtue, excited by ſuch 
an Example ? 

But further, to encourage us to proceed, let us con- 
ſider, it is a going on N f that the Man 
who attains it in any conſiderable Degree, may be ſaid 

to be a perfect Man; agreeable to the Apoſtle James, 
(ch. iii. 2.) 1f any Man offend not in Word, the ſame 
is a perfect Man, and able to bridle the whole Body. 
For the Man who poſſeſſes an honeſt Heart, and truly 
endeayours to conform himſelf to the Laws of Truth 
and Juſtice, wants only that Attention to the Law of 
Goodneſs, and the duly regulating his Converſation, 
to obtain a perfect Character. And the Man who per- 
forms it may be truly ſaid to poſſeſs all thoſe Virtues, 
which united, make up hat true Wiſdom that cometh - . 
from above, which (as the Apoſtle fays) is firſÞ pure, 
then peaceable, gentle, eaſy to be intreatedy full of Mer- 
cy and good Fruits. — For the Fruits of Rigkteouſiteſs 
are ſown in Peace, of them that make Peace.» In ſhort, 
by a. prudent and friendly Conduct, we engage the 
Friendſhip and Love of others, and thereby truly pro- 
mote the Good of Society, and make Mankind at 
Peace with one another, whereby we become qualified 
for a Kingdom of Love and, Peace, and lay the Foun- 
dation of that true Felicity, which will perpetually in- 
creaſe thro? all the Ages of Eternity. 
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HFaving thus explained the ſixth Head, I behaveth 
not itſelf unſeemly ; I now proceed to the next, Love 
feeketh not her own, | | 5 
By ſeeking not our own, we are forbid all mean and 
baſe Views, ariſing from a ſordid and ſelfiſh "Temper, 
that makes its preſent Pleaſure and Intereſt the ſole 
End of its Actions. It forbids the employing our 
Knowledge, Strength, or Wealth, to the gratifying 
our Pride and Ambition; in which is included our 
purſuing--our own Intereſt, to the Hurt and Detriment 
of our Neighbour. = | 33 
The Vice here forbid was plainly one of the great 
Faults of the criminal Part of the Corinthian Church, 
who employed their extraordinary Gifts to the Gratifi- 
cation of their Pride and Vanity ; and inſtead of ma- 
king them fubfervient to the Good of the Whole, 
each Man uſed them to exalt himſelf, and thereby to 
erect a Tyranny over the reſt of the Church; which 
muſt unavoidably throw them into the greateſt Diſ- 
order. . | | 
But as it more immediately affects us; by this 
Branch of Love we are forbid all Tricking or Over- 
reaching, which includes the taking Advantage of an- 
cther's Weaknels and Overſight, for the Increaſe of 
our Wealth, or the Leſſening the Credit of another to 
advance our own [Intereſt or Reputation. In ſhort, we 
are forbid the ſeeking after any Thing to the Hurt 
and Damage of our Neighbour. And that this is what 
is here forbid, is plain from the State and Circum- 
ſtances of Mankind. For it can't be ſuppoſed that we 
are forbid the taking proper Methods either for the 
preſerving what Providence has intruſted with us, or 
the providing Things. neceſſary for ourſelves and Fa- 
milies; a Neglect of which would render us ve 
faulty and criminal, And the ſame Apoſtle tells us 
(1 Tim. v. 9.) That he that provides not for his Houſe is 
worſe than an Infidel. So that the utmoſt that can be 
included in this Prohibition, is ſuch a ſeeking after our 
orden, as is attended with a real Injury to our Neigh- 
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bour; or when the remedying a ſmall Inconvenience to 
_ ourſelves, will bring a much ſuperior Detriment on 


another Man. And when Things are ſo circumſtanced, 
even what is our own is not to be ſought after. 


It is a very great Misfortune, that a great many 


very bad Actions have agreeable Names beſtowed up- 
on them, and the doing them is eſteemed rather re- 
putable than criminal, among which the Vice here for- 
bid is none of the leaſt, (to wit) the taking Advantage 
of another Man's Weakneſs or Miſtake, to the enrich- 
ing or agrandizing ourſelves ; and therefore ought to 
be the more fully expoſed, as being more dangerous 
and likely to ſpread itſelf further than many other 
Vices, which, tho* not werſe nor more miſchievous 
than this, yet not being countenanced by Cuſtom, 
are not ſo eaſily entertained by the Body of Mankind. 
Whoever will but ſuffer himſelf to look a little in- 
to the World, he will but too ſoon | ſee how many va- 
lue themſelves on this very Procedure. It is called 
Management, Acuteneſs, Prudence ; it is looked on 


as a neceſſary Qualification for a Man that would live 


in the World, How many Men are there, who 
would take it very heinouſly to have their Honeſty 
queſtioned, yet boaſt of their having been too hard (as 
they term it) for another, as tho' it were an Action 
meritorious and praiſe-worthy ? Yet this very Action, 
decked with ſo many fine Names, and applauded by a 
Multitude of People, is no leſs than a Breach of that 


moſt excellent Rule, of doing as. we would be done by. 


It is a breaking thro? all Right and Equity, and ne- 
geſſarily introduces a State of Injuſtice. In ſhort, it is 
bringing in Mr. Hobbes's State of Nature, in Which e- 
very Man has a Right to what he can lay his Hands on, 

If once we can allow ourſelves the Liberty of ma- 
king Uſe of our Neighbour's Weakneſs to enrich our- 
ſelves, there is too much Reaſon to fear that it is the 


Laws of the Land, and not the Diſhoneſty of the Acti- 


on, that prevent our going further. For that Man is 
every Way as criminal, who impoſes on the Ignorance 
of another, as tho? he treated him with open Violence; 
95 e | and 
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38 ADrscouvksx on the Duty of Love, _- 
and it is not from a'Senſe of Virtue, but from a mean 
and cowardly Spirit, tliat he ſtops there: For it is 
more generous (I was going to ſay honeſt) for a Man- 
to tell me, that he deſigns to rob me, to take from 

me that which is mine, than to hug me in his Arms, 
and at the ſame Time pick my Pocket. 5 
But would we ſee this Character placed in its proper 
Light, let us trace the deceitful Man in the facred' 
Writings, where he ſtands deſcribed as one of the worſt 
of Characters. The Deceiver is numbered with the 
Bloody, the Perjured, and the Proud; and the Devil 
himſelf is 1 5 out as the Deceiver of the whole 
World (Rev. xii. 9.) And the Wiſe Man aſſures us, 
Prov. xxvi. 19. that as a Mad-man who' cafteth Fire- 
brands, Arrows and Death, ſo is the Man who decerveth 
his Neighbour, and ſays, Am] not in Sport? And this 
is enumerated among the Vices for which Gop threat- 
ens to deſtroy Jeruſalem (Micah vi. 1 1.) Shall I count 
| them pure with the wicked Balances, and with the Bag 
of deceitful Weights ? For the rich Men thereof are full 
of Violence, and the Inhabitants thereof have ſpoken Lies, 
and their Tongue is deceitful in their Mouth. Therefore 
alſo will I make thee fick in ſmiting thee, in making thee 
deſolate becauſe of thy Sins. © : 1 
But to proceed; by ſeeking not our on, we are alſo 
forbid the ſeeking after any Thing which is indeed 
our own, and whereto we have an undeniable Right, 
if that the gaining it will have very bad Effects, but 
the loſing it be of no great Importance. For Inſtance, 
ſuppoſe a Man of Ability to lend a poor Man a Sum 
of Money more or leſs; if the Uſe of this Money 
mantained the poor Man's Family, and the calling it in 
would be very likely to prove its Ruin and Beggary, 
in this Caſe the Man of Ability, whoſe Circumſtances 
will not be affected by the Loſs, is obliged not to ſeek 
Bis ohen, or in other Words, not to take this Money 
out of the poor Man's Hands, tho' he has a legal Right 
to it. | 
The Duty thus explained will appear highly reaſon- 
able, if we conſider, that if we are obliged * 
the 
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the Diſtreſſed, to help the Afflicted, to relieve the 
Needy, (which has _ fully proved under the Ex- 
planation of the ſecond Head, to wit, Love is kind) 
then certainly it muſt be in a much greater Degree 
reaſonable, that I ſhould not take from a Family that, 


Fer K tho? my own, will unavoidably prove its Ruin. 


or if we ought /o do good, and to communicate, by a 
much ſtronger Reaſon we ought not totake away and 


impoyeriſh ; which alſo, by the ſame Rule, ſuppoſes 
I am not to impoveriſh myſelf. _ 


I would not be underſtood, by what I have now | 


ſaid, as tho? I would encourage : Idleneſs or Debauchery; 
or becauſe a Man has reduced himſelf by 8 
Drunkenneſs, or Extrav vagancy, that therefore a Man 
d not demand his own, or take all due Care for 
its Recovery; no! in ſuch a Caſe a Man ſhould uſe 
double Diligence, both for the Recovery of his own, 
and the preventing the Miſchief ML that Money 
might give the other an Opportunity of committing. 
All then that can be meant by this Branch of Love, is 
that where the Perſon we have aſſiſted proves ſober — 
induſtrious, tho? thro? Misfortunes, we may have Rea- 
ſon to think the Debt doubtful, yer we ought not ſo 


to ſeek after it, as to oppreſs and ruin him; but on 


fre contrary, to ſupport and help him, as Circum- 
nces may require; always ſuppoſing a Man conſiders 
his own Ability, and acts accor to the Rules of 
Wiſdom and Prudence, And with this Limitation, © 
nothing can be more amiable than the Virtue before us, 
ide conformable to the Law of our Make, and 
o that Benevolence, which we owe to one another; 3 

| and the contrary Practi 
12 ) Joins with Idolatry, and makes worthy of Death. 
le that hath oppreſſed the Poor and Needy, hath ſpoiled 
Violence, has nat reftored the Pledge, has lifted up his 
Eyes to 1dols ; ſhall he live ? No | be 1 nat 8051 ; bis 

Blood foal be i upon bim. 


Having explained what i IS meant by baue not * 
n, e 5 = 


ice the Prophet Ezekiel (ch. xviii. 
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7 Love (ſays the Apoſtle) is not eaſily provoked. The 
Word Paroxunomai, which we tranſlate provoke, is no 
where uſed in the New Teſtament but in this Place, 
and in As xvii. 16. where the Apoſtle's Spirit is ſaid 
to be ſtirred up, or ſharpened againſt the Idolatry of the 
Athenians. Mr. Locke renders the Text, It is not 
* ſharpen'd againſt the Failings of otbers. Dr. Whitby 
reads it, It breaks not forth into ungovernable Paſ- 


| Meaning ſeems to be, that the Man that has cultivated 
this neceſſary Virtue of Love, cannot be ſevere on the 
Weakneſſes and Imperfections of other Men; he will 
not indulge himſelf in Invective, or ſatyrical Expreſſi- 
ons; nor fly out into violent Paſſions on any Oppoſi- 
tion he may meet with. 
This Caution, as it reſpects the Corinthian Church, 
regards that Contempt with which they who poſſeſſed 
thoſe extraordinary Gifts, treated thoſ who, at leaſt, 
had not received them to an equal holy as alſo, their 
undervaluing and depreſſing each other's Gifts, and mag- 
nifying their own; thereby exalting themſelves above 
their Brethren ; from whence muſt ariſe violent Reſent- 
ments, which would naturally occaſion ſuch Returns 
as mult in the End tear them to Pieces. Theſe Faults . 
the Apoſtle is extremely ſollicitous to rectify through- 
out the 12th Chapter, by ſhewing they were all to be 
conſidered as one Body, and therefore nothing could 
tend to the Good of any one Individual, but what muſt 
terminate in the Good of the Whole; and that the 
Hand would miſs the Foot, as well as the Foot the 
Hand; and that all the ſeveral Members were neceſſa- 
ry to the making the Body perfect: Whereas the 
treating one another with Contempt and Inſolence, 
was deſtroying the very End for which thoſe Gifts 
were given; and no leſs than making a Diviſion from 
tthoſe very great Manifeſtations, which were deſigned 
for the more compleat uniting of the whole Society, 
But this Head, as it relates to us, ſtrongly ſtrikes. at 
all thoſe witty and ſatyrical Liberties, which Men of 
quick and acute Parts indulge themſelves in, thereby 


expoling 


* 


<« ſions on any Provocation.“ So that the Apoſtle's _ 
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expoling, in the ſtrongeſt Light, the Weakneſſes and 
Imperfections of their Brethren, and whereby they de- 
ſign, at the ſame Time to let Mankind underſtand, 
that they poſſeſs ſuch and ſuch Talents to a Degree, 
that thoſe they are ſo ſharp on, muſt not pretend to. 
This Head alſo prohibits all thoſe Reſentments that 
ſuch a Conduct 1s apt to raiſe in the Minds of thoſe 
who ſuffer from it; and which are alſo raiſed in their 
own Minds by the Returns that ſuch Treatment na- 
turally produces. Ye 
The Fault here pointed out is of that Nature, that 
one would think there need not be much faid to ex- 
poſe it; for a very flight View of its Conſequences 
will ſoon ſhew us what a direct Tendency it has, to 
break in on the good Underſtanding and Harmony, 
and conſequently on all the Peace and Happineſs of 

| focial Beings, It is an ill-natured Vice, which almoſt 
every Man in his Turn is but too ſenſible of, and none 
more than thoſe. who are moſt guilty of it; tho? 
none give ſo much Occaſion for it, as thoſe who in- 
dulge themſelves in it. It is a Vice which no Man 
likes when it affects himſelf ; and yet all are too apt 
to commit it. This Fault ſeems to proceed from that 
great Defect in Mankind, of viewing a Thing but in 
one Light at once, and forming our Conduct from 
what then ſtrikes us: For would we but look around 
us, and impartially conſider how inſeparably our own 
Happineſs is blended with the Happineſs of our Neigh- 
bour, and that the promoting his Good is indeed the 
moſt effectual Method to promote our own 3 no Man 
would be guilty of this Fault. Yet that our Happi- 
neſs is thus ſtrongly connected with each other's, is ſo 
_ univerſal a Truth, that I believe I may appeal to eve- 
ry Man, one by one, whether they would not chuſe 
rather to be thrown out of Being, than to be for ever 
deprived of the focial Enjoyments. 3 
1 am ſenſible many plauſible Things are ſaid in De- 
fence of this very entertaining Part of Life, whilſt it 
don't affect ourſelves ; which I think are all anſwered - 
by this, that no Body likes it when it does. And - 
| V 
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| ſurely no prudent or good Man would be guilty of 
an Action that muſt offend, and offend even ſuch a 
Being as himſelf; and perhaps in nothing more like 
to himſelf, than in that very Thing for which he is 
ridiculing him; who at the ſame Time lays himſelf 
open to, and deſerves the ſame Treatment by that ve- 
ry Action. = | | 
The human Race, it is true, are a faulty Order of 
Beings; but that is a Matter of great Pity and La- 
mentation, and every one ſhould lend his helpin 
Hand to the Recovery of the Whole, which is ſo 
ſadly diſordered. But as this Diſorder is univerſal, it 
calls for univerſal Forbearance with one another, ſo far 
as the Good of Society will admit of it; and where 
the Fault is of ſuch a Nature, that the Good of the 
Publick requires it to be taken Notice of, it ought to 
be done in ſuch a Way as hath the greateſt Tendency 
to humble and reform the Offender, and to deter o- 
thers. If to this it is replied, that ſome Faults and 
Follies are of ſuch a Nature, as only to be come at 
by ſuch a Method; I then ſay, let ſuch Faults and 
Follies, and not Perſons, be the Subject, and that no 
further than is neceſſary. The Apoſtle's Conduct with 
regard to the Athenians, was exactly agreeable to this 
Rule; for whilſt his Mind was ſharpened againſt their 
Idols, he was filled with the moſt kind and compaſſi- 
onate Sentiments for the People; and accordingly ap- 
plied to them, in the moſt affectionate Manner, to 
reſcue them from that dreadful State of Idolatry into 
which they were ſunk. And the Man who can thus 
uſe it may do good with it; but indeed keen and ſaty- 
rical Wit is a dangerous Weapon at beſt, and like a 
two- edged Sword, cuts both Ways, and is not fit to 
be uſed, but by a Man of great Prudence; and a Man 
of great Prudence will but very ſeldom and ſparingly 
uſe it. In ſhort, the natural Conſequences of a ſharp 
and biting Behaviour, are the raiſing ſtrong Reſent- 
ments and proportional Returns, whereby we provoke 
and irritate one another, till we become implacable E- 
nemies, which muſt finally end in Ruin, This: Proce- 
+ | dure 
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dure is emphatically deſcribed by the Apoſtle (Gal. v. 
26. 15.) Let us not be deſirous of Vain. glory, provoking 
one another, envying one another :—But if you bite and de- 
vour one another, tate Heed that ye be not conſumed one 
F another. But the Man whoſe Boſom is once warm- 
ed with the divine Grace of Love, will be very careful 
not to make the Failings of another the Foil to dif. 
play his own Luſtre; but will much more delight in 
aſſiſting and hiding the Infirmities of his weak Brother, 
which will lay a Foundation of Peace and Unity that 
nothing can diſſolve ; and whereby he will perpetually 
increaſe his Power, as well as his Deſire of doing 
Good: For the Fruit of Righteouſneſs is ſown in Peace, 
of them that make Peace. : 


Having explained what is meant. by not being eaftly 
provoked, I proceed to the next. Love (ſays the Apoſtle) 
thinketh no Evil. | {3 

By thinking Evil, I underſtand a Man's indulging a 
miſtruſtful and ſuſpicious Temper; a being prone to 
think hardly of others; a giving into little and baſe 
Surmiſes, and delighting in paſſing ill Conſtructions 
on the common and indifferent Actions bf thoſe he con- 
verſes with. | | 

There is no one Virtue in the whole Deſcription of 
Love, that had a greater Tendency towards reſtoring 
the Peace of the Corinthian Church, than this before 
us; for they had fo exaſperated one another's Minds 
by their Contentions, that they were hardly able to 
think tolerably of each other, but were ready to put 
the worſt Conſtruction on every indifferent Action it 
could poſlibly bear ; which bad Diſpoſition it was ab- 
ſolutely neceſſary to remove, and to bring them to 
think well of one another, before the Tranquillity of 
the Church could be reſtored. 

There are few Diſpoſitions of Mind that are more 
miſchievous, either to a Man's Self, or thoſe with 
whom he is concerned, than that which this Property 
of Love immediately reſtrains. It is a Vice that 
ſours a Man's Temper, and makes him 1 | 
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and peeviſn; nor is there any Guard ſufficient to dex 
fend againſt ſuch a Diſpoſition ; which, as it makes 
him at War with Mankind, ſo it raiſes a Fire in his 


own Breaſt, not eaſy to quench. For, as the Man 


who is diſpleaſed with himſelf, is never pleaſed with 
thoſe about him; ſo the Man, who is ſoon affronted, 
and diſpoſed to cavil at every Circumſtance that does 
not fall out to his Mind, will ſoon feel a ſecret fatal 


Uneaſineſs, which nothing but an intire Alteration of 


his Conduct can remove. And when once a Man is 


thoroughly oat of Humour with himſelf, he will find 


it one of the moſt difficult Things in Life to recover 


his Temper again. In ſhort, a Proneneſs #o think evil 
of others for not ſaying or doing what immediately 


ſuits with our Humour or Intereſt, is doing Violence 


to our own Tranquillity ; it is deſtructive of the Peace. 


and Liberty of Mankind 3% is erecting a Fyranny 


where we have no Authority; and putting ourſelves 


in a Poſt to which we have not the leaſt Pretence. 


But further, by thinking no Evil, we are forbid the 
taking up with haſty Reports; the ſuffering our Minds 


to be prejudiced againſt another on flight Grounds ; 
the judging and paſſing Sentence on our count fn, 


as an ill Man, becauſe we cannot preſently account fox, 
every Action he 1s charged with ; nay, we are never. 
to do it, but after we have made all the Allowances 


for the Imperfections and Weakneſs of human Nature, 
and when it would be doing Violence to Truth and 
. Juſtice if we acted otherwiſe. The Wiſdom, Good- 


neſs and Beauty of this Procedure, no one is ſo blind 


as not to ſee, when himſelf is in Queſtion ; and there- 


fore, if he does not ſee it when it concerns another, it 
is becauſe he ſhuts his Eyes againſt the cleareſt Day. 
But yet further, OR . 

We are alſo obliged by this Head, to have the moſt 
tender Regard for the Reputation of other Men; to 
eſteem and think well of them, notwithſtanding any 
little Differences that may ariſe, together with the paſ- 
ſing ſuch kind Conſtructions on their Failings and In- 


firmities, as we ourſelves would expect or defire they 


ſhould 
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mould paſs on ours; for which J am afraid we have 
all but tog much Occaſion. How unreaſonable is it 
to indulge evil Surmiſes, which can only throw Man- 
kind to the greateſt Diſtance from one another; where- . 
by an Order of Beings made for mutual Aſſiſtance, are | 
utterly diſqualified to anſwer the moſt valuable End of 
their Make, For what can be the Effects of Diſlike 
and Jealouſy, but Diſguſt and Diſtance ; whereas Love 
aE--- the Mad of all Refentment and Peeviſhneſs ; it 
akes our indifferent Actions appear amiable, and 
h diſpoſes us to aſſiſt each other with a Pleaſure unknown 
but to the friendly Mind? And how amiable is ſuch 
a Conduct, where every Step adds to the Happineſs 
of the Whole? We all too ſadly know that this Life 
is attended with innumerable Evils at beſt ; and have 
all Reaſon to ſay with the Wiſe Man, There is no Pro- 
ft under the Sun, for all our Days are Sorrow, and our 
Travel Grief. Which, tho? a ſad Truth, yet moſt 
ſtrongly obliges us to ſoften and mitigate our - Woes as 
much as we can; to poſſeſs our Breaſts with kind and 
friendly Sentiments; to bear with each other's Infir- 
mities, to act with Candour, and to ſee the Mote in 
our Brother's Eye, but only to help him to remove it. 
But further: We are alſo moſt ſtrongly obliged by 
this Virtue not 10 think evil of our Brother for any Dif- 
ference of Judgment on Subjects of Speculation and 
Diſpute. I would aſk, How unreaſonable is it to con- 
demn another, becauſe he cannot ſee with the ſame 
Eyes that I do ? That our Diſagreement in doubtful 
| Caſes ſhould beget ſuch a Diſlike as to put it out of 
our Power to be a mutual Help to each other ? Where- 
as the exerciſing this Branch of Love, would make that 
very Diverſity of Judgment a Foundation of real Be- 
nefit to us both. It would put us on a friendly En- 
quiry, a ſober Examination, which would open ſuch 
Views, as without it, it is very probable we had ne- 
ver thought of, Beſides, where is the honeſt and im- 
partial Enquirer, who is not ſenſible that diſputable 
Subjects are capable of being placed in a great Vari- 
oy of Lights, and 1 is very ſeldom that a Man is 


, able 
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able to view them all at once, and yet perhaps that 


may be neceſſary to ſee the Truth? He cannot but 


know the mighty Force that firſt Impreſſions have on 


the Mind, and the great Difficulty that even the dili- 


gent Examiner has to get rid of them. Where is the 


Man who has carefully ſearched after Truth, that has 
not ſeen Reaſon to alter his Judgment ? Yet does not 
that very Perſon ſtill continue to think that himſelf 
was before that Alteration a worthy and good Man? 
And would he not think himſelf hardly treated, to be 
cenſured as having been an Enemy to Gon, and a 
Child of the Evil One, before that Change of Judg- 


ment? Nay farther, where is the Man, who after his 


utmoſt Diligence, his moſt careful Enquiry, can ſay, 
that either he ſees the whole Truth, or may not be 
miſtaken in many Points ? Yet how certain ought 
that Man to be, both of the Truth and Importance 
of his own Opinion, and that he is right in all his other 
Notions, as alſo what Opportunities his Brother had of 
coming at the Truth, before he paſſes Sentence on 
him for Difference of Judgment! ? I am ſure that the 
greatly inſtructed Apoſtle of the Gentiles, has left it 


upon Record, that even in thoſe Days, when they 
were inſpired in ſo extraordinary a Manner, that even 


then, they knew but in Part, and propbeſied but in Part, 
and that even then, they ſaw but as through a Glaſs, 
(or as in a Riddle) darkly ; but that Love was the great 
Cement that united them in one Body; for nom (ſays 


the friendly Apoſtle) abideth Faith, Hope, Love; — but 


the greateſt of theſe is Love. And if even their Know- 
ledge under ſuch divine Influences was ſo very imper- 
fect, and called for mutual Forbearance and Charity, 
let us be very careful how we cenſure another for Dif- 
ference of Opinion, left we be found beating our Fel- 
low-ſervant for doing his Maſter's Will. 

But to preſs this Matter a little farther ; give me 
Leave to aſk, What is to be got by Cenſure? What 


Good was ever produced by a bold and ſevere judging 


our Brother for ſpeculative Differences ? - Or what In- 
ſtance can be given of any Man's being the wiſer or 
better 
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better for ſuch Treatment? I have often wondered, 
that many Perſons, in other Things acute enough, 
ſhould not fee, that every Reproach they throw at an- 
other, for Difference of Judgment, returns on them- 
ſelves with double Force, from the Example they have 
ſo unhappily given. For there is no Reaſon nor Per- 
ſuaſion in railing, nor did it ever convince one Man : 
Neither can it ſerve any Cauſe but a bad one, by rai- 
ſing Miſts and obſcuring Light. But perhaps it may 
be replied, we have nothing to fear, who have Truth 
on our Side; we glory in being reproached in the 
Cauſe of Gop and the Truth. But let them know, 
that their Opponents (be they who they will) glory in 
Reproach as much as they, and think that they are as 
firmly engaged in the Cauſe of Gop and his Truth, as 
they "hems poſſibly can. And I believe all Par- 
ties will allow, that no Perſons are more confident that 
they are in the right, nor harder to be convinced 
when wrong, nor glory more in Reproach or Suffer- 
ings for their favourite Opinions, than ſuch who with 
great Zeal have little Knowledge ; and if they are not 
to be moved by ill Treatment, it is not to be thought 
that thoſe who have examin'd will: Therefore all Re- 
viling and Cenſure for Difference of Judgment, muſt 
do a great deal of Harm, but can do no Good. 

| Now, if this is the true State of Things; if our 
Knowledge here is io very ſhort and imperfect; and if 
all of us are ſo liable to Miſtake and Errof; how dili- 
gently ſhould we then labour againſt ſuch a. Temper 
of Mind, which drives us to the greateſt Diſtance 
from the Goſpel of Chriſt, whoſe laſt Command to 
his Diſciples, as the great Band that was to unite and 
hold them together, was not an exact Agreement in 
ſpeculative Doctrines, but, that they ſhouid affectio- 
nately love one another ! Whereas a Proneneſs to think 
evil of our Neighbour for Difference of Opinion, di- 
rectly tends to deſtroy every humane Sentiment in the 
Mind, to obliterate all Love and Compaſſion, and 
to make us Wolves and Tygers to one another. 
wn : | "Bur 
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But if what I have ſaid is not ſufficient to deter 

from a very bad, tho? very common Cuſtom, the think- 
ing Evil of, and paſſing Sentence on other Men for 
Difference of Judgment, let me aſk in the Words of 
the Apoitle (Rom. xiv. 4.) Who art thou that judgeſt 
another Man's Servant“ every one muſt ſtand and fall to 
his own Maſter ; which, if we will continue to do, our 
Lord has told us what will be our Portion, (Matth. 
vii. 2.) that with what Judgment wwe Judge we ſhall be 
Judged, and with what Meaſure we mete it ſhall be mea- 
ſured to us again. Therefore, whenever we find ſuch 
a Diſpoſition ariſing in our Minds, let us ſeriouſly aſk 
every one himſelf, who made me a Fudge ? This will 
make us diligently guard againſt ſevere Judging of 
others for ſpeculative Differences; a Conduct abſolute- 
ly neceſſary to prevent our being judged with Severity 
in the Day of righteous Judgment. 

Laftly, Let us in a very particular Manner avoid all 
evil Surmiſes from Humour, Paſſion, or perſonal Diſ- 
like. Moſt of thoſe Actions for which Men are ſo 
ſevere on one another, are of that Kind, that hardly 
any but the Perſon who does them can judge whether 
they were right or wrong, prudently or imprudently 
done; becaule they are not able to ſee all the Motives 
from whence they flowed, Therefore, let us lay it 
down as an univerſal Rule for our Conduct, that no 
Action, but what is an apparent Breach of the Laws 
of Gop, or of the Land, comes under the Cenſure of 
indifferent Perſons. And even where the Action is re- 
ally faulty, there is often a great deal to be ſaid in Mi- 
tigation of that Fault, which we ſhould be always very 
willing to attend to; and Love is a Virtue of ſuch an 


extenſive Nature, that it hides even a Multitude of 


Sins; whereas if we indulge a cenſorious Diſpoſition, 
we ſhall contract a ſour and peeviſh Temper; we ſhall 
diſlike every Thing but what ourſelves dictate, and 
intirely deſtroy that amiable Temper of Mind, of do- 
ing as we would be done unto, whereby alone we can 
truly promote the Happineſs of our Neighbour here, 
or our own, cither here or hereafter. 


Having 


* 
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© Having explained what is meant by thinking no 
| Evil, I proceed to the next. Love, fays the Apoſtle, 
rejoiceth not in Iniquity, but rejoiceth in the Truth. | 

In order to explain this Branch of Love, it is ne- 
ceſſary to find out, if we can, what the Apoſtle means 
by Iniquity. LE | | 

By Iniquity, the Apoſtle ſeems here to mean Facti. 
on or Party. By rejoicing not in Iniquity, I underſtand, 
that the Man who is endued with the Godlike Diſpo- 
fition of Love, does not glory in being of ſuch a Fac= 
tion or Intereſt: He vaunts not himſelf in being of 
the ſtrongeſt Sidez nor is he puffed up with the Re- 
pute of his Party, or the Number of its Followers; 
nor is he at all elated, nor does he ſuffer himſelf to in- 
ſult his Brother, from the Pomp and Grandeur which 
attends a proſperous Faction. But, on the contrary, 
it rejoiceth in (or with) the Truth; that is, he is plea- 
ſed in having his Mind well informed, in being in- 
ſtructed in his Duty, and that he is not impoſed on by 
Noiſe or Shew. He values Truth for its own Sake, 
and would as ſoon publickly confeſs, and yield Obedi- 
ence to it, alone and deſpiſed, as tho? it was the De- 
light and Darling of Mankind. 

I am very ſenſible there are ſeveral Interpretations 
of this Branch of Love, different from what I have 
given, which I have rejected for the following Rea- 
ſons. | ” | 

Firſt, The Term Iniquity is of general Signification, 
and what includes all that is offenſive to Gop and 
NMlan; therefore, when joined with other Particulars, it 
ought to be ſo explained, as ro keep it as clear as poſ- 
ſible from interfering with them. Now thoſe I 
pretations which I have paſt over, are only ſuch as are 
plainly included in the other Particulars, and fo make 
this no more than a bare Repetition. 

24% The Character which the Apoſtle ſets in Op- 
poſitign to it, to wit, that it reite, in the Truth, 
ſeems\ to determine it to Faction or Party, by which 
Truth is ever oppoſed. And this Explanation makes 
_ the'Apoſtlc's Addreſs to the criminal Part of the Co- 
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rinthian Church very ſtrong, who, at the Time of the 
Writing this Epiſtle, were divided into ſeveral Facti- 


ons, on which Account it was very natural for him to 


hint to them, that it was not the Deſign of the Goſ- 
pel to throw Men into ſeparate Intereſts, but to make 
Men wiſer and better, and to fix them in the ſtricteſt 
Bonds of Love and Concord: It being no Part of 
that Religion which is from Gop, to make Men pride 
themſelves in being a great and powerful Body ; no! 
nor in being in actual Poſſeſſion of all thoſe real va- 
luable Gifts, which were given, not for the Gratifica- 
tion of their Vanity, nor to ſet one Man above an- 
other, but for the Good of the whole Church, 10 build 
them up in their moſt holy Faith, ah make them worſe to 
Satvalion. 

Theſe Reaſons will, I think, ſufficiently juſtify the: 
Senſe I have given to Tniquity i in this Place. | 

Having ſhewn what is meant by Love's rejoicing not 
in Iniquity, but in the Truth, I proceed to ſhew the 


Reakinableneb of this Duty. In order to place it in 


a proper Light, I ſhall, 
1ft, Shew the Excellency of Truth, and the Ne- 
ceſſity of our ſearching after, and attending to it. 
2dly, I ſhall make it appear, that the natural Ten- 
dency of Faction or Party, is to lead us into Error, 
and to turn us from both the Knowledge and Practice 
of Truth. | 


1}, I am to ſhew the Excellency of Truth, and the 


| Neceflity of our ſearching after, and attending to it. 


To this End it is neceſſary that 1 firſt explain what 
is meant by Truth. 

Truth is the Object of the Underſtanding, and re- 
ſpects intelligent Beings; and is abſolutely neceſſary to 
tneir Perfection and Happineſs; and is the Diſcove- 
ry of the Agrecableneſs and Fitneſs of Things in or- 


der to Action, and takes in all the Relations which 


Beings bear to one another, with all the ſubſequent: 


| Acts ariſing from thoſe n 


The Excellency of Truth then conſiſts in its being 
rhe Foundation of all Order and Harmony, and the 


true- 
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true Spring of all that is beautiful, wiſe, or good. 
It is for this Reaſon, that Gop is declared to be 75 
LORD GOD of Truth, (Pſal. xxxi. 5.) the true Foun- 
tain of all that is amiable and praiſe-worthy, and who 
always acts agreeably to the eternal Laws of Juſtice 
and Equity. Without a true Knowledge of Things, 
as far as we are called to Action, it is impoſſible to 
perform any Thing aright, whilſt nothing but Diſor- 
der can take Place. Let a Man be ever fo well diſpo- 
ſed, if he makes a falſe Judgment, his Conduct will 
be wrong. The Man who worſhips a luſtful Jupiter, 
or a laſcivious Venus, will hardly think himſelf obliged 
to bridle his irregular Deſires; nor the Adorer of a 
cruel Saturn, to reſtrain a mercileſs and revengeful 
Diſpoſition; whilſt the Follower of a drunken Bacchus 
will be only qualified to promote Diſorder and Mad- 
neſs. And who can pay a ſuitable Worſhip to his moſt 
wiſe and bountiful Creator, unleſs he firſt knows, that 
he is, and is a Rewarder of thoſe who diligently ſeek him. 
Therefore the Uſefulneſs and Excellency of Truth is ſo 
_ extenſive, that the Order and, Happinefs of the whole 


Creation depend on it : For what is the Happineſs of 


an intelligent Creature, and in what muſt it conſiſt, 
but in being duly informed, and having juſt Views of 
the Relation it ſtands in to Gor, its Neighbour, and 
Itſelf, and in practiſing accord ngly? Which will always 
produce a calm Joy and ſerene 1 emper of Mind, flow- 
ing from the Satisfaction of having ated ſuitably to 
our Make, and from a rational Hope of the merciful 
Approbation of Gop, our Creator, Judge and Reward- 
er. Now, if this is the true State of the rational Cre- 
ation; then no Creature, without a Knowledge pro- 
portionate to its Station, can be capable of anſwering 
the End of its Make, or of poſſeſſing any permanent 


Happineſs; Truth being the only Guide to proper Acq- 
tion; and it is impoſſible that our Practice ſhould be 
right, whilſt we are ignorant of our Duty. Therefore - 


there is a Neceſſity of being duly informed, if we 
would act up to our Conſtitution, or hope to enjoy that 
Felicity for which we were originally deſigned. How 


SO 
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affectionate is that Exhortation of the Son of Sirach to 
ſearch after Truth (ch, iv. 28.) Strive for the Truth un- 
til Death, and the Lord ſhall fight for you ! And how 
ſtrongly does the Wile Man repreſent that durable Fe- 
licity, which flows from a ſteady Regard to Truth! 
The Lip of Knowleage ſhall be eſtabliſhed for ever. And 
how does his Mind ſeem wrapt in the Contemplation 
of its Excellency, when he cries out (Prov. xxiii. 23.) 
Buy the Truth and ſell it not; get Wiſdom and Inſtruction 
Hd Underftanding.—Thy Father ſhall be glad, and ſhe 
that bore thee ſhall rejoice, | 5 K 
But to proceed: The Uſefulneſs and Neceſſity of 
Knowledge will yet further appear, if we conſider the 
various Methods Gop has taken to propagate it in the 
World, and thereby to recover the fallen Race of Man 
from the diſmal Effects of the firſt Apoſtaſy, which 
has fo ſtrengthened the Appetites and Paſſions, and 
conſequently weakened the Judgment of the human 
Make, that we too eaſily run into all Manner of Ex- 
ceſs and Error. Gop, to deliver us from this dreadful 
State of Diſorder and Ignorance, gave one Revelation 
after another, agreeable to the Circumſtances of the 
World; and at laſt ſent his only begotten Son, our 
Lord, 10 make crooxed Paths ſtraight; to ſet Truth in 
a full Light, ſo that every one that runs, may read, and 
if he will but open his Eyes may fee his Duty. Thus 
the Wiſdom of Solomon (ch. iii. 9.) They who put their 
Truſt in him ſhall underſtand the Truth, and ſuch as are 
faithful in Love ſhall abide in him. Or as the Prophet 
{/aiah ſings in Tranſport (ch. xxvi. 2.) Ve have a ſtrong 
City, Salvation will GOD. appoint for Walls and Bulwarbs; 
open ye the Gates, that the righteous Nation which keep- 
eth Truth may enter in. From whence it ſtrongly ap- 
pears, that it is as reaſonable that we ſhould rejaice in 
the Truth, and be glad to have our Judgments ſet right; 
as that we ſhould rejoice in fulfilling the End of our 
Make, in being ennobled by the due Exerciſe of our 
Powers, and raiſed to the higheſt Happineſs our Na- 
ture is capable of; the firſt being the proper Step 2 
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the attaining the others, and inſeparably connected 
with them. 

ad, 1 proceed to ſhew the Unreaſonableneſs of re- 
joicing in Faction or Party, as being the direct Means 
to lead us into Error, and to turn us both from the 
Knowledge and Practice of Truth. 

Truth is always the ſame, ſimple and unmix'd; and 
to qualify us to receive it, we muſt poſſeſs a fair and 


unbiaſſed Mind. It is therefore neceſſary, that we 


ſhould ever have in View its real Excellency and 
Worth; that we ſhould receive it for its own Sake, 
without Regard to any other Intereſt z that we ſhould 
ſeek for ber as Silver, and ſearch. for her as hid Trea- 
ſure. Now our falling in with any Party or Faction, 
fixes us to that Intereſt, it ties us down to ſuch Opini- 
ons, and prejudices us againſt all impartial Examina- 
tion; and conſequently, if we happen to be right, yet 
ir makes us loſe the Sight of Truth, whilſt we are 
attached to ſome one particular Intereſt. 

It is the great Unhappineſs of Mankind to be un- 
der the Government of ſtrong Paſſions; and Experi- 
ence convinces us, that Men who make. the greateſt 
Pretences to Religion, when liſted into a Party, will 
ſacrifice their Fellow-Chriſtians, themſelves, and Truth 
itſelf, rather than the Intereſt they have eſpouſed 
ſhould ſuffer. It is a fad Truth, that the Man who 
is once engaged in any Sect, is almoſt ſure to be in the 
Wrong; his Study is to ſupport the Intereſt he has 
eſpouſed ; whereby his Paſſions are inflamed, his Mind 
ſoured, and himſelf diveſted of-every amiable Quali- 
ty; and at the ſame Time that he names himſelf a 
Subject of the Prince of Peace, he acts under the Prince 
of Strife and Diſcord. I am of Paul, and I of Apollos, 
was an early Contrivance of the Evil One ta break 
the Peace and Concord of the Primitive Church; and 
be has been improving it to the preſent Time. We 
all but too well know, that even an honeſt Mind, 
which has not duly examined for itſelf, may ſoon be 
brought, by artful Men in any Religion, to what our 
Saviour ſoemphatically deſcribes, (John xvi. 20.) 550 
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Hall kill you, and think that they do GOD Service: 
And if this is a confeſſed Truth, even among thoſe 
who would be thought the beſt of Men, how careful 
ſhould we be to avoid Prepoſſeſſion and Prejudice! left 
while we are zealouſly contendiag about little, and of- 
ten vain Speculations, we loſe the valuable Effect that 
this heavenly Doctrine was originally deſigned to have 
on our Minds, and which it can only have, by an im- 
partial trying of all Things, and holding faſt to that which 
#5 good. Let us then receive nothing becauſe it is e- 
ſpouſed by ſuch a Man or Party, but becauſe it will 
bear the Teſt. of Examination, is agreeable to Reaſon, 
and the Word of Gop, which is ths higheſt Reaſon, 
And by fo doing we ſhall truly practiſe this moſt a- 
miable Law of Love; we ſhall be always ready to aſ- 
fiſt, not tear in Pieces our Brother for Difference of 
Judgment; we ſhall act worthy of rational Beings, 

and conformable to the Advice of the Apoſtle, we 
ſhall not rejoice in Iniquity, but ſhall rejoice in the Truth. 


Having explained the roth and the laſt Head, which 
relates to the offending Part of the Corinthian Church ; 
I now proceed to the next. Love (ſays the Apoſtle) 
beareth all Things, or rather, covereth all Things *, 
which indeed is the true Tranſlation, and does alſo 

| Preſerve this Head diſtin&, and keeps it from inter- 
fering with ſome of the others. 2: 
But before I proceed, I would obſerve, that this, 
and the two following Particulars, are plainly addrefled 
to the offended Part of the Church, and were deſigned 
to ſoften their Minds towards their offending Bre- 
thren ; to which Purpoſe, nothing could be more ju- 

_ diciouſly choſen : For if the Apoſtle could once per- 
ſuade them to cover the Faults of their Brethren, from 
a Principle of Love ; and to believe the beſt of their 

: doubtful Actions, that the Nature of Things would 
admit of; and even when there was no Room to paſs. 
a favourable Conſtruction on the Action itſelf, yet to 
hope the beſt of the faulty Perſon > If the Apoſtle 
could bring them to this Femper, the Work. was done, 

* * Stegei. 1 
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2 ſincere and hearty Reconciliation muſt enſue, and 
his Deſign be every Way anſwered. | 

But to go on: Love (ſays the Apoſtle) beareth all 
Things, or, as I ſaid before, feeably to the true Im- 
pars of the Original, it covereth all Things. _ 
By covering all Things, is plainly 3 the hiding 
the Faults of one another, the throwing a Veil over 
the Weakneſſes and Defects of our Fellow-Chriſtians, 
and the concealing any ill Treatment we may receive 
from them; that we ought to cover the imprudent, 
and even criminal Actions of our offending Brethren, 
except the diſcloſing them is neceſſary to bring about 
a ſuperior Good, which cannot be done without it. 
In this Caſe, indeed, we are as ſtrongly obliged to re- 
veal, as in all others to conceal them; and that for the 
ſame Reaſon, to wit, to produce the ſuperior Good. 
But what may be proper to ſay on this Exception, 1 
ſhall leave till I come to the laſt Branch, Love endureth 
all Things; when I deſign to ſpeak fully . 

The Circumftances of the Corinthian Church before 
us, are a plain Proof, and a noble Tluftration of the 
Excellency of this engaging Branch of Love; for had 
the aggrieved Members only made Returns ſuitable to 
the Inſults they met with from the prevailing Part of 
that Church; had they made it their Buſineſs to pub- 
liſh every little Affront, and to aggravate every flight 
Offence, which a Mind that gives into Reſentment 
always does; the Society muſt have been diſſolved, 
and all future Reconciliation would have been rendered 
impracticable; whereas their Tempers being mollified 
by their Regard to the Apoſtle, they forgot their Re- 
ſentments, and their former Harmony was again eſta- 
bliſhed. | 
The Reaſon, Beauty, and Neceſſity of the Practice 
of this Virtue, muſt appear to every Man who will 


but ſoberly conſider the State of Mankind, the De- 


fects to which we are all liable, and the Faults we 
are all guilty of; many of them not from a bad Diſ- 
poſition, but from the Shortneſs of our Views, the Im- 
perfection of our Judgments, and the ſmall Compaſs 


we 
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we are capable of taking, even in examining thoſe 
Things wherein we are moſt converſant, Where is 
the Man, who after he has, as he thinks, well weigh- 
ed every Side of a Queſtion, yet when he comes to 
review it, does not wonder how he came to miſs ſuch. 
or ſuch important Parts of it? How neceſſary then 
muſt this Injunction be to the Well-being and Happi - 
nels of ſuch an Order of Creatures? There is not one 
Individual of the human Race, but what at one Time 
or other ſtands in need of having his own Infirmities 
pitied and veiled by thoſe about him ; and this the 
Perſon expects, and hopes for, and is difappointed 
when he miſſes of it, except he falls into the Hands of 
an unrelenting Enemy. Now this very Expectation 
in myſelf, ſtrongly implies the Reaſonableneſs of my 
Biding the Defects of others. | e 
But further, the good Effects which flow from the 
hiding the Weakneſs of my Brother, and the very bad 
Effects of expoſing them, determine the Neceſſity of 
it. If every Fault is unpardonable, we are all undone. 
If I would have my own Failings paſt over and for- 
given, why ſhould not I paſs over and forgive my 
Brothei's? Would I be reformed myſelf, which is moſt 
likely to do it? the publiſhing the Fault in every Place, 
and moſt commonly with Aggravations, or the kind 
Concealment of it from a malicious World, with a 
friendly Application to myſelf for the Alteration of | 
my Conduct? Does not the firſt naturally beget Re- 
ſentment, and lay the Foundation of perpetual Enmi- 
ty, whilſt the other melts the Offender to Penitence, 
and fixes a durable Friendſhip, a Friendſhip founded 
on experienced Goodneſs, which nothing can remove? 
To all this let me add, ſhould we be diſappointed in 
our kind Deſign, and fail of reforming the Offender, 
yet the calm Peace that we ſhall poſſeſs, from the Senſe 
of having performed our Duty, that we have done by 
our Neighbour as we would have him do by us — that we 
have obtained a Conqueſt over one of the moſt ungo- 
vernable Paſſions of the human Mind, Reſentment 
and Anger, and brought ourſelves to the Obedience of 
| one 
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one of the moſt difficult Parts of the Chriſtian Life, 
(to wit) the Bridling the Tongue, which whoever does, 
Is ſet down as having arrived at a State of Perfection 
(James iii. 2.) If any Man offend not in Word, the ſame 
7s a perfect Man, This calm Peace, I ſay, will great- 
ly reward us : But how will it heighten our Felicity, if 
we take in the tranſporting Reflection of having ac- . 
quired the moſt amiable Temper of Mind, and made 
ſuch a Progreſs in the divine Virtue of Love, which 
raiſes us neareſt to Gop himſelf? _ | 
There is nothing in the World more abſurd, than 
for a Man to pretend to love another, and yet at the 
ſame Time expoſe his Miſtakes, as is elegantly ex- 
preſſed by the Wiſe Man, (Prov. x. 12.) Hatred ſtir- 
reth up Strife, but Love covereth all Sins. Love will 
ever engage us to paſs over the Weakneſſes of our Bro- 
ther: And the Apoſtle James marks it as one of the 
great Bleſſings of converting a Sinner from the Error 
of his Ways, that he ſhall hide a Multitude of Sins. 
And the Apoſtle Peter preſſes his Converts, above all 
Things, to have perfect Love, for Love, ſays he, covers 
a Mullitude of Sins. Love indeed is the great Band of 
human Society; it is the ſure Link that unites them 
together, whereby the Peace and Concord of the whole 
... „ | 
. To cloſe this Head: The Man who loves his Neigh- 
bour will veil his Infirmities in order to his Reforma- 
tion; he will ſcreen his Offences, that he may offend 


no more; he will alſo, as he loves himſelf, hide the 


Faults of another, that his own Faults may alſo be hid ; 
he will pity, forgive, and in Silence remit his Brother's 
Treſpaſſes, that himſelf may be pitied, forgiven, and 
his own Treſpaſſes be paſſed over in Silence; he will 
hide his Defects, that he may ſecure a durable Friend; 
he will alſo keep a Bridle on his Tongue, that he may 
obtain a Perfection, that perhaps without this very 
Trial he had never acquired; and which it is pro- 
bable will raiſe the happy Poſſeſſor to ſuch an exalted 
State of Glory, as without it, he might never have 
attained, | OY 
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Having plas his is meant by bet al 
Things, I proceed to the next. Love, ys the Apoitle, 
believeth all Things. 

b believing all Things, I ed the believing 

very Thing of our Neighbour that is good and com- 
enable. as far as the Reaſon of Things will admit 

of; the teceiving with Pleaſure any Reports to the 
Advantage of another, whether for the Increaſe of his 
Reputation, or for the removing any Prejudice he may 
unhappily lie under. 

This Advice was very neceſſary for that Part of the 
Corinthian Church that eſteemed itſelf injured, and 
which might be too apt to put the worſt Conſtructions 
on even the moſt commendable Actions of their offend- 
ing Brethren ; nor is it at all uncommon for a Man to 
find Fault with every Thing done by another Man, 
becauſe he has been faulty in ſome Things that more 

immediately concerned himſelf. Now nothing could 
be better ſuited to reform ſuch a Conduct, than the a- 
miable Diſpoſition before us, which is here beautifully 
introduced, to bring them to ſuch a Temper as would 
make them think ſoberly of one another, according to 
Truth; and to perſuade them to attend with Pleaſure 
to the commendable Actions of their offending Bro- 
ther; which would by Degrees ſoften their Minds, 
and 55; oh them for an effectual Reconciliation, where- 
by the Foundation of the moſt Gurable F riendſhips 1s 
often laid. 


HFaving explained what is meant by believing all 
Things, I ſhall now ſhew the Reaſonableneſs of the 
Du | 

The Peace and Happineſs of our Neighbour are ſo 
cloſely joined with our own, that the one cannot be 
attained where there is no Regard to the other. It is 
impoſſible to live in this World, without being en- 
caged in human Affairs; and our Intereſts and Con- 
cerns are ſo linked with thoſe about us, that were we 
ſo ſtupid as to ſeck to live independent on them, het 
Our be On to effect it. So that there is no 


Medium 
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Medium between living in Peace and Friendſhip 5 
wur Neighbours, obliging them by kind and bene 
lent Actions, pleaſed at their Welfare, and hearing 
with Delight every Thing that makes for their Ad- 
vantage; and the living with them in continual 
Strife and Enmity, grudging and repining at any 
Good they enjoy, and envying them the Reputation 
they have acquired. And if this is the true State of 
Mankind, how reaſonable is the Duty before us! To 
raiſe in our Breaſts a benevolent Temper, that rejoices 
in the Proſperity of all about us; which by chearfully 
believing all the Good we hear of them, greatly pro- 
motes the Peace and Unity of the whole Society. This 
is in great Meaſure living up to our original Conſtitu- 
tion, and anſwering one great End of our Make. 
And how agreeable this Diſpoſition is to the human 
Mind before it is vitiated, will appear, if we conſider, 
that there is hardly any Man ſo bad, as not to be ſen- 
ſibly touched at the Relation of a kind and generous 
Action, except ſome particular Paſſion or Intereſt in- 
terpoſes; it creates an Eſteem and Reverence to the 
Perſon who did it: Now Love and Eſteem naturally 
beget the ſame z and the Knowledge of another's hav- 
ing a Regard for me, will oblige me to have kind 
Thoughts of him; and he mult be a very ill Man in- 
deed, who every where hearing the good I ſay of him, 
ſhall requite me with Reproach and Scandal. So that 
the believing and communicating the Good we hear 
of another, naturally tends to promote our own, whilſt 
it begets in him a ſincere Affection and Friendſhip for 
us. It is for ſuch a Man, that ſome would even dare 10 
die; a Man who delights (as far as is conſiſtent with 
Truth) to make Mankind think well of, and love one 
another; who believing the Good he hears of his 
Neighbour, is willing others ſhould believe it too. 
The only Objection that J think can poſſibly ariſe 
againſt what I have ſaid, is the Danger. of being im- 
poſed on, and the Miſchief which may ariſe from be- 
ing too credulous. To which I anſwer, That the Ex- 
erciſe of a very little Prudence will effectually prevent 
| | | | H 2 it, 
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it, and no Man is required by either natural or revealed 
Religion to give it up; but on the contrary, to con- 
ſider Things ſoberly and act accordingly. Tho' indeed 
there is much more Danger of too raſhly taking up 
an unjuſt Prejudice againſt my Neighbour, than of be- 


ing led into too good an Opinion of him; for ſuch is 


the Back-biting and Evil-ſpeaking that is practiſed in 
the World, that it is very rare to have ſcanty Juſtice 
done to Mens Characters: And I am perſuaded, that 
there are very few Men ſo very bad, as the general 
Converſations would make one believe they are, whilſt 
ſo little Notice is taken of their commendable Actions, 
that they are generally paſt over without any Regard ; 
or if any one ſhould mention them, it is received by 
the Company as the Effect of a partial Friendſhip, or 
at beſt but an ill-tim*d Remark. And after all, if we 
ſhould be miſtaken, and ſhould aſcribe a Virtue to a 
Man which does not belong to him, we need not doubt 
but an ill-natur'd World has made up the Account 
long ago. | 
Were our Breaſts but in the leaſt touched with the 
heavenly Virtue of Love, we could not help practiſing 
the Duty enjoined. For who can take Pleaſure in rip- 


ping vp the Defects of the Man he loves, and not ra- 


ther be pleaſed with ſuch Accounts of his Friend as are 
commendable and praiſe-worthy ? and conſequently he 
cannot be hard to believe the Good he hears of him. 
. Beſides, this is doing no more than what we demand 
from others; we think it highly blameable for Per- 
{ons to be ready to catch, as it were, at every Weak- 
neſs or Miſconduct they may hear of us; and yet be 
ſo very forward to paſs by what is good and commend- 
able, when the believing the one would be no greater 
Expence to them than the believing the other. Nay, 
would they but cultivate this friendly Diſpoſition, the 
entertaining the Good they hear of their Neighbour 
with Pleaſure, it would yield them a durable Delight, 
as much ſuperior to the other, as the Duty enjoined is 
more delightful and lovely than the contrary Practic 
So that this Injunction is but a kind Call to promote 
| ; our 
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our own with our Neighbour's Good, whilſt we are do- 
ing by others only what we would have them do by us. 


_ Having explained what is meant by believing all 
Things, I proceed to the next. Love, ſays the Apoſtle, 
hopeth all Things. WO 4 
By this Branch of Love, we are further obliged than 
by any of the foregoing Particulars. We are not on- 
ly to cover the Faults of our offending Brethren, and 
to believe all the Good we hear of them; but we are 
alſo to hope the beſt of their Perſons, when we can- 
not excuſe all their Actions. We are not only to paſs 
the moſt favourable Interpretation on a doubtful Ac- 
tion that it will poſſibly bear, but alſo when the Acti- 
on is too groſs to admit of any Vindication; we then 
ought to hope the beſt of the Man, excuſing him to 
ourſelves and others as far as poſſible, by charitably | 
hoping it was done thro! Hurry and Inadvertency, 
and not ſufficiently attending to the Conſequences of 
ſuch an Action. 8 
But if Circumſtances ſhould be ſuch, as that we can- 
not without apparent Weakneſs judge thus favourably 
of him; yet however we ſhould hope, when he cools 
and comes into Temper, he will then ſee the Folly 
and Evil of his Action, and make ſuitable Reparation, 
But ſhould he not do that, yet our Love may go one 
Step further, and that is to hope that it proceeds ra- 
3 ther from Ignorance of his Duty, than from any ma- 4 
G licious or evil Principle. | 1 
I am ſenſible of an Objection that very naturally a- 
riſes here. | LA 
What Judgment ought we to paſs on many Perſons, 
(to obſerve this Branch of Love) who are not only 
guilty of evil Actions, but make their Boaſts of, and 
pride themſelves in them 2 To this I anſwer, That 
this Branch of Love has nothing to do with ſuch Per- 
ſons ; all the Love they are capable of receiving from 
us, is this; that if ever they are in a ſerious and com- 
| poſed Temper, we make Uſe of that Opportunity to 
convince them of their Faults, and preſs them to an 


intire 
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intire Alteration of their Conduct. This is all the 
| Love we can exerciſe to ſuch Perſons. So that this 
Part only extends to thoſe who, tho' faulty in ſome Part 
of their Conduct, yet profeſs themſelves willing to be 
2 by Laws, and to yield a ready Obedience to 
them. | | 
If we conſider the Duty here enjoined, with this 
Limitation, nothing can appear more juſt or reaſon- 
able, as tending to the real Advantage of the whole 
Society. It is evident to every Man, who at all re- 
flects either on himſelf or others, that we are in a State 
of great Imperfection, liable to Miſtakes, and apt to 
be influenced by ſtrong Paſſions, and are all of us 
more or leſs faulty in our Behaviour one to another, 
Now, tho? this is a real Unhappineſs, and what we 
ought to mourn for, and carefully to mend, as far as 
poſſible; yet it is a very full Reaſon why we ſhould 
bear with our Neighbour, and hope the beſt of him, 
tho? he may be guilty of ſome Actions, which are in 
themſelves inexcuſable. To this End are levelled thoſe 
many Exhortations of the Apoſtles, of forgiving our 
offending Brother, and reſtoring ſuch who have fallen 
from the Truth, and reclaiming them in the Spirit of Love 
and Gentleneſs. | | 

This is a Temper of Mind, which, if it is managed 
with any tolerable Prudence, may have a great many. 
good Effects, but can have no ill ones. This, as it 
gives a mighty Encouragement to the Offender to re- 
form, and if he has the leaſt Ingenuity, muſt ſoften 
him into Penitence; fo it effectually diſcourages all 
Obſtinacy, and ſhames him from his Follies. For it 
can be no Encouragement to a Man to continue in a 
Fault, becauſe I may hope well of him, whilſt I con- 
demn the Action; but on the contrary, the Love I 
exerciſe to his Perſon, tho* criminal, is very likely 
to quicken his Reformation, to fix me in my good. 
Opinion of him. Now for a Proof of the Reaſonable- 
neſs of this Procedure, I appeal to Mankind, how rea- 
dy every Man finds himſelf, on Notice that another 
has expreſſed an Eſteem for him, to make Uſe of 

e * every 
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every Opportunity to fix and increaſe it: Tho? ſhould 
we be miſtaken, yet no Damage could enſue z ſince 
the Knowledge of his former Faults would be a ſuffi- 
cient Guard: For I am not obliged to place a Truſt 
in an imprudent and faulty Man, tho* I may hope 
the beſt of him. As this Temper of Mind tends 
greatly to the Advantage of my offending Brother; ſo 
it is attended with equal Advantages to myſelf; and 
that not only as it gives that calm Peace, that true 
Pleaſure, which always flows from a kind and forgiv- 
ing Diſpoſition; but as being a proper Means to make 
my own Failings be paſt over with Silence, and my- 
ſelf be favourably judged, when I have already ſet fo 
good an Example. 
Nor is this Duty more reaſonable in itſelf, than it is 
_ enforced by the Commands of our Lord: Judge not, 
that ye be not judged: With what Meaſure ye mete, it 
ſhall be meaſured to you again. And why beholdeft thou 
the Mote in thy Brother's Eye, and conſidereſt not the 
Beam in thy own Eye? In which Words we are ſtrong- 
ly commanded to forbear cenſuring and condemning 
our offending Brother, tho* he may have been guilty 
of ſome great Faults ; and that on Pain of being con- 
demned by him who is greater than all. And the E- 
quity of this Duty muſt appear to every one, who at 
all conſiders the Imperfection of the human Race in 
general, and the Defects of every Man in particular, 
which all unite to prove we are the moſt unfit Beings 
1maginable to judge one another ; nay, that the very 
| judging my faulty Brother bears the ſame Proportion 
to his Fault, as a Beam bears to a Mote ; and there- ' 
fore, whilſt I am cenſuringand condemning him, I ren- 
der myſelf more criminal than my offending Brother *. 
| Therefore, 
That the above mentioned Texts relate both to the Miſtaken 
and Faulty, and include both Inſtruction and Reformation, appears 
from the following Verſe, Matt. vii. 9. Give not that which is 
holy to Dogs, neither caſt ye your Pearls before Swine, leſt they trample 
them under their Feet, and turn again and rend you. I hat is, do not 
go about to inftruR the untractable Man, nor reprove the obdurate 


and obſtipate Offender, leſt thereby, wilt you can do no Good, 
you ſuffer a real Damage, 


— 
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By Therefore, thus far my Duty is plain, if my Brother 
offends, to convince and reſtore him, if poſſible, in a 
EF Spirit of Love and Meekneſs ; if that fails, to hope 
38 the beſt of him, leaving him to his and my Judge. 
| Agreeably to this, the Apoſtle moſt affectionately ex- 
horts ; Brethren, if any Man is overtaken with a Fault, 
ye who are ſpiritual reſtore ſuch a one in a Spirit of Meck- 
neſs, conſidering thyſelf, leſt thou alſo art tempted. And 
again, Let every Man prove his own Works, and then 
ſhall he have rejoicing in himſelf, and not in another. Let 
| us therefore carefully avoid all judging and cenſuring, 
even our offending Brother, and be ever ready to hope 
the beſt of him, tho' in ſome Inſtances really faulty \ 
whilſt he continues to diſcover a Senſe of the Obliga- 
tions he is under, and appears willing to yield Obe- 
dience to them. Then ſhall we obtain that excellent 
Character, of being the true Servants of the Bord, who 
| muſt not ſtrive, but be gentle unto all Men, apt to teach, 


Patient, in Meekneſs * thoſe who oppoſe them- 
ſelves. 
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Having explained what 1s meant by hoping all Things, 
J proceed to the next and 1 Love, ſays the Apoſtle, 
W all Things. 

As the firſt Particular, 3 ſuffereth long, ſees de- 
ſign'd for regulating the Conduct of the whole Church; 

- fo this alſo ſeems to have the ſame Deſign ; and is a 
ſtrong Exhortation to mutual Forbearance, and a 
warm Incitement to forgive all the Faults which they 

| hhaad committed againſt one another; the one in giving 

| Offence, the other in making too paſſionate Returns. 

E This Branch therefore takes in all I have ſaid under 

two of the foregoing Heads; to wit, the firſt, Love 

ſülfereth long; and the 12th, Love covereth all Wings; 
which are both included in this Head, and ſignify, that 
we ſhould not be raſh or haſty in cenſuring others for 

Actions done to our Prejudice, but rather impute them 

to Inadvertency, than Deſign, if poſſible ; and when 

| the Action won' admit of ſo favourable an Interpreta- 
| tion, but it appears plainly to be done with a wrong 
| | Temp-r 
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Temper ; to veil and cover it, and freely forgive the 
Offender, as Gop for Chriſt's Sake has forgiven us. 
And laſtly, as the Apoſtle begins and finiſhes his Cha- 
racter of Love, by its ſuffering long, and endaring all 
Things; he clearly intimates, that the bearing with, 
and forgiving our offending Brother, and perſevering 
therein, is not only the firſt Step, but the compleating 
of the perfect Rule of Love. 5 . 

The Reaſonableneſs of this Branch of Love, I have 
largely ſhewn, under the forementioned Heads; ſo 
that, not to repeat what I have already faid, 1 ſhall 
go on to preſs you to a chearful Obedience, from the 
Authority of Chriſt, our Lord and Judge; and from 
the great Obligations we are under to obey his Laws. 
But before I proceed, I muſt mention one Objection, 
which I think ought to be fully examined; and that is 
this, How ought I to act, when the Fault is of ſuch a 
Nature as the enduring and covering it would have 
worſe Effects than the publick expoſing it? I an- 
ſwer, it ought to be ſo far expoſed and made known, 
as is neceſſary to prevent the Miſchief, or to bring a- 
bout a fuperior Good, For that I ſhould bear with 
every Injury, be it of what Nature it will, is abſo- 
lutely falſe ; and the doing it in ſome Caſes would be 
ſo far from a Virtue, that it would be a real Defect 
and Weakneſs or, as it may be circumſtanced, my | 
be truly criminal, and that as it reſpects either myſelf, 
my Family, or the Community to which I belong. 
And this Exception is the Voice of both Reaſon and 
Scripture, Os N 

It is an eſtabliſhed Maxim, that a leſſer Evil ought 
to be endured, to prevent a greater; and this holds 
good in all Relations, both natural and civil; and 
conſtant Experience proves the Truth of it. For we 
daily ſee Men part with their Limbs, for the ſaving 
their Lives; and Societies expend their Blood and 
Treaſure to preſerve their Conſtitution and defend their 
Liberties. Thus alſo the Apoſtle himſelf, when his 
Reputation was endangered, by the falſe Surmiſes of 
the judaizing Chriſtians, whereby his Uſefulneſs B 
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be deſtroyed, vindicates himſelf, by expoſing them 
and their Deſigns ; and even wiſhes and predicts their 
being cut off, for the Scandals they had raiſed againſt 
him (Gal. v. 10, 12.) So alſo, when a private Inte- 
reſt interferes with the publick, the private Intereſt is 
-relinquiſhed, for the Good of the Whole. But 


this 'only, the Action is of ſuch a Nature, that 
the Society is ſenſibly affected by it; for then the In- 


jury is no Jonger private but publick; tho' the Acti- 
on may be at firſt directed againſt a particular Perſon, 
yet the Nature of it being ſuch as to affect the Whole, 
every Perſon becomes injured, and is obliged to right 
himſelf and the Laws; and if one Part of the Society 
ſhould join with the offending Party, ſo that the Laws 
could not be put in-Force, the Community is thereby 
broke and diſſolved. And when the Caſe is thus, we 
ought, and are n obliged to ſeparate from 
that Society, we are obliged, when the Injury is 
only private, to bear with and forgive it. 
But as this is a Matter of great Importance, I think 


it neceſſary, both to illuſtrate and confirm it, by an 


Inſtance or two taken from Holy Writ. The firſt is 
the Hiſtory of the Levite and his Wife: The Hiſto- 
ry you have at large, from the 19th to the 23d Chap. 
of Judges; where, for a pri vate Injury offered to a Le- 
vite by ſome of the Benjamites, who abuſed his Wife 
to ſuch a Degree that ſhe died, their Union was broke, 
and the offending Tribe almoſt cut off. The Fact 


Was as follows. The Levite ſends to the ſeveral Tribes 


of Iſrael the ſeveral Parts of the injured Woman, 
whom he had divided for that Purpoſe, with a Rela- 
tion of the Fact; at the ſame Time craving Juſtice at 
their Hands. The Tribes greatly moved at the Bar- 
barity of the Action, require the Benjamites to deliver 
up the Offenders to Juſtice. They refuſed, and pro- 


tested the Criminals. The I/aelites on this, with the 


Approbation of Gop, break their Union with the 
offending Tribe, proclaim War, and cut off every Soul 
of them, except ſix hundred Men who ſheltered them- 
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ſelves from the Enemy in a Rock in the Wilderneſs : 
The [/raelites loſt forty thouſand Men in effeCting it. 

Now the Reaſon why the I/raehtes were obliged to 
ſo ſevere a Method is plain, it being to preſerve the 
Sanction of the Laws inviolable, which is the only 
Security of any Society; for if once the Courſe of 
Law is reſtrained, and the judicial Power oppreſſed, 
the Society is ſo far at an End. Therefore, if under 
Pretence of the Peace of the Society, they had paſt 
by the Action, and ſuffered the Benjamites to have 
protected the Offenders, the Conſtitution would have 
been in effect diſſolved, and every Man in the Com- 
munity muſt have look'd on himſelf as reduced to a 
State of Nature, and only concerned for his own Safe- 
ty; ſince the Society to which he belonged, would 
or could not protect him. So this Action, tho' only 
immediately affecting a private Perſon, yet its Conſe- 
quences being ſo fatal to the Society, it ought to be 
publickly reſented; and as a Body they were obliged 
to proſecute the Offence till the Crime was explated, 
and the Laws fatisfied, tho' with the Loſs of forty 
thouſand of themſelves, together with almoſt the whole 
offending Tribe, that the Honour and Security of the 
Community might be eſtabliſhed. 

Thus likewiſe in a Religious Society, when any Ac- 
tion is done that ſtrikes at the very Root of the Con- 
ſtitution, the Offender, without a particular and pub- 
lick Repentance, thereby making Satisfaction to the 

Community, which alone can ſupport it, ought to be 
expelled. And if ſuch a Party ſhould join with him, 
as would make his Expulſion impoſſible, the pure Part 
of the Church ſhould ſeparate themſelves from the cor- 
rupt, upon whom alone this Breach is chargeable. 

This was the Caſe of the Corinthian Church with 
relation to the inceſtuous Perſon ; ſo that if the Apo- 
ſtle's Authority had not been ſufficient to have pro- 
cured his Expulſion, the pure Part ought to have made 
a Rent in that Church, and to have ſeparated from 
the other, and that becauſe the Crime was of ſuch a 
Kind as was deſtructive of the very Nature of that So- 
FX, 11 ciety ; 
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ciety; which opening a Door to all Licenciouſneſs, 
would have diſſolved the Bonds of it, except it had 
been cenſured agreeable to the Laws thereof. 
Therefore ſuch Caſes do not come under this Rule, - 
becauſe, as I have ſhewn, they affect the very Vitals 
of the Conſtitution ; but in all other Caſes, where the 
Injury purely regards myſelf, and does not deſtroy 
the End of Society, this Injunction ſtands good, and 
I am perpetually obliged by it. Nor ought the above 
Procedure to be conſider'd as a Deviation from the 
Law of Love, but a ſteady and uniform Obedience to 
it; only varying in this Circumſtance, that the Good 
of the Whole requires the giving up; the Individual, 
who by an obdurate and obſtinate Behaviour, renders 
his Puniſhment right and fitting; whom we are to pi- 
ty and wiſh well to, while we reſtrain him, even by 
Death itſelf, if neceſſary, from ſpreading Diſorder 
and ruining the Whole. In which Caſe, the greateſt 
Good we can poſſibly do to a Being ſo ſunk, is to put 
Jt out of his Power to go on offending, and thereby 
increaſing his own with his Neighbour's Damage. 
Having ſet this Exception in a clear Light, I pro- 
| ceed to ſnew the ſtrong Obligations we are under, from 
| the Commands of our Lord and Law-giver, to obey 
| this Precept. 1 15 | 15 
| The Chriſtian Religion is founded on Goodneſs and "4 
Mercy. And the great Deſign of all Revelation is to 
| | reſtore a ſinful World to the Favour of Gop. There- 
| fore the Bleſſedneſs of Man is thus deſcribed (P/al. 
| xxxii. 1, 2.) Bleſſed is be whoſe Tranſgreſſion is forgiven, 
<vhoſe Sin is covered; bleſſed is the Man to whom the 
Lord imputeth not Iniquity. In order to our being qua- 
lified to receive this Mercy, the Scripture ever calls 
on us to acquire ſuitable Diſpoſitions of Mind; and 
our Lord directing how to approach the divine Maje- 
ity, ſays (Mark xi. 25, 26.) And when you ſtand praying, 
forgive, if you have ought againſt any, that your Father. 
. alſo which is in Heaven, may forgive you your Treſpaſſes ; 
for if you do not fergive, neither will your Father which 
is in Heaven forgive you your Treſpaſſes. And that this 
V Temper 
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Temper of Mind muſt be fix*d. and conſtant, appears 
from our Lord's Anſwer to Peter, Matt. xvili. 22, 
Peter having aſlk*d our Lord how often he muſt for- 
give. his Brother, and particularly, whether till ſeven _ 
Times? Our Saviour replies, Not only till feven, but 
till feventy Times ſeven, Which Places compared, 
make a conftant Perſeverance in this Duty abſolutely 
neceſſary to the obtaining the Favaur of Gqp, and 
eternal Happineſs. And agreeably to this are all the 
affectionate Exhortations of the Apoſtle, Gal. vi. 2. 
Bear ye one ansthers Burthens, and jo fulfil the Law of 
Chrif. And again, Rom. xv. 1. Ma that are Strong 
ought to bear the Infirmities of the Weak, and nat to 
pleaſe ourſelves. And then he ſets no leſs an Example 
than our Lord himſelf for our Imitation. Fur, fays 
he, even Chriſt pleaſed not bimſelf. „How diligent ſhould 
we then be to put from us all Binermſe, Wrath, An- 
ger, Clamaur and Evil-ſpeaking, with all Malice; and be 
kind one to another, tender-hearted, forgiving one another, 
even as GOD. for Chriſts Sake bath forgiven us, (Eph. 
iv. 31, 32.) And 70 put on, as the ſame Apoſtle moſt 
affectionately exhorts, (Coloſ. iii. 12, &c.) (as the Ele# 
of GOD, holy and beloved) Bowels of Mercies, Kindneſs, 
Humbleneſs of Mind, Meekneſs, Long-ſuffering ; forbear- 
ing one. another, and forgiving one another, if any Man 
hath a: Quarrel (a Complaint) againſt am; even as 
Chriſt forgave you, ſo alſo do ye. Let us then ſet our- 
ſelves to follow ſo divine an Example; and labour 
with the utmoſt Diligence to acquire ſo, neceſſary a 
Habit as that of patiently enduring and ſuffering long, 
the Offences of our Brethren ; to the Performance 
whereof we have perhaps more Exhortations than to 
any. other Duty whatſoever, except that, of which this 
' 18 a Branch, I mean chat of loving one another, which, 
as the Apoſtle ſays (Coloſ. int. 14.) is the Bond. of Per- 
fetineſs. And above all theſe Things put an Charity (in 
the Original, Azapen, Love) which is the Bond of Per- 
fetineſs, and muſt continue to be ſo, not only whilſt 
ſuch a poor, weak, and imperfe& Order of Beings as 
we are, ſhall be continued in our preſent State; but 
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during the Exiftence of the whole rational Creation: 
I would therefore affectionately hope, that every one 
of us, moved by the great Importance of it, will, with 
the deepeſt Attention, ſeriouſly apply ourſelves to the 
Practice of this, and every other Branch of the moſt 
divine Law of Love and Goodneſs; and Iam perſuaded, 
that that true Peace and Tranquillity of Mind which 
we ſhall find in ſo doing, will oblige us to a conſtant 
and chearful Continuance in ſo delightful a Duty. 


- Having finiſhed the firſt general Head, and ex- 
plained the ſeveral Particulars contained in my Text, 
I proceed to the ſecond general Head. 


H. I ſhall ſhew, why the Apoſtle calls this Virtue 

a more excellent Way; or in other Words, why he pre- 
fers the Practice of Love before all Gifts, however 
excellent, or to whatever Degree they may be at- 
tained. | LEON, Ek 
It is conſtant Maxim, that every Thing 1s more 
or leſs valuable, in Proportion to its Duration and 
Uſefulneſs. The very End and Deſign of our moſt 
holy Religion is to make us good and happy; to ad- 
vance us to that State of Perfection and Purity, which 
our Nature, before we were corrupted, was made ca- 
pable of, and Gop deſigned it for. To this End, 
great Light is thrown into our Minds, clear and e- 
quitable Laws are given us for our Rule of Action, 
we are encouraged to Obedience by proper Rewards, 
and enabled by ſufficient Aſſiſtance to comply with 
them; and this we are only capable of doing, by a di- 
ligent Attention to our Duty; by the Exerciſe of ſo- 
ber Thought and Reflection; and by ſubjecting our 
Paſſions and Appetites to the Reaſon of Things, and 
the Laws of Gop. Now the greater Tendency any 
Thing has to anſwer this worthy End, ſo much the 
more carefully it is to be attended to and ſought af- 
ter. And it is from this'very Principle, that the A-. 
poſtle ſo ſtrongly recommends the Practice of Love, 
as tending to perfect us in much more excelent Ha- 
| bits 
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bits than the Poſſeſſion of any Gift whatſoever, and 
without which it is impoſſible we ſhould fulfil the great 
End of our Make; whereas thoſe Gifts were only 
temporary, to ſerve a preſent Purpoſe, and then to 
ceaſe, But Love is a Virtue of that extenſive Nature, 
that it is impoſſible to preſerve any Harmony in the 
intelligent World, either here or hereafter, without it. 
Therefore the Apoſtle tells us in the 8th Verſe, Love 
never fails. But whether there be Prophecies they ſhall 
Fail; whether Tongues, they ſhall ceaſe: And from 
thence to the End of the Chapter he elegantly deſcribes 


the Excellency and Perfection of Love, from its Uſe- 


fulneſs and Duration; and thereby ſtrongly reproves 

the Folly of the Corinth;an Church for coveting thoſe 
imperfect Gifts to the Deſtruction of Love; thoſe 
Gifts being arbitrarily pour'd out on the Church by 
the Spirit of Gop, for the Benefit of the whole Body, 
but were to ceaſe when the Doctrines of Chriſt were 
ſettled and confirmed, as they were in ſome Time af- 
ter. To this the Apoſtle refers in the 10th Verſe, 
But, ſays he, when that which is perfect is come, then 
that which is in Part ſhall be done away. That is, when 
the Chriſtian Church ſhall be poſſeſſed of a compleat 
written Rule, confirmed by Signs and Wonders, by 
undoubted Miracles; then 'theſe imperfect Helps, 
theſe Gifts, in which they ſo greatly gloried, (yet be- 


ing only to ſerve a preſent Neceſſity) ſhall be done 


away and ceaſe, So that the Excellency of Love ap- 
parently conſiſts in its immediate Tendency to promote 
the Good of every Individual, as far as is conſiſtent with 
the Good of the Whole, without which all Order and 
Concord muſt be deſtroy'd : And therefore the con- 

ſtant Practice of this excellent Virtue is abſolutely ne- 
ceſſary throughout the whole Duration of the human 
Race. To all this let me add, that Love has one ad- 
mirable Effect, peculiar to itſelf, which greatly de- 
monſtrates its intrinſick Excellency and Worth, to 
wit, that all other Strivings, even about ſpiritual Gifts 
themſelves, tended only to deſtroy the Peace and Tran- 
auillity of Mankind, and to throw them into a State 
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of Diſorder ; whilſt their very Contentions, who ſhould 


moſt excel in Love and Kindneſs, would but increaſe 


their Order, and eſtabliſh them in a State of perfect 
Tranquillity : Therefore, well might the Apoſtle ſay, 
Ne covet earneſtly the beſt Gifts, yet I ſhew unto you a 


more excellent Way. | 
But further, the Apoſtle not only gives it the Pre- 
ference to theſe temporary Gifts, but alſo to Faith it- 
ſelf, to which the ſame Apoſtle gives ſuch large En- 
comiums, Heb. xi. as that thro* Faith the Patriarchs 
and Saints of old perform'd unſpeakable Wonders; 
that it is to endure thro* every Period of this Life; 
and that by it we overcome the World: Yet not- 
withſtanding theſe exalted Characters, the Apoſtle gives 
the Preference to Love. But now abideth Faith, Hope 
and Love, but the greateſt of theſe is Love. The Senſe 
of which Place is plainly this; Faith muſt always be 
_ exerciſed by Men in order to the performing their Du- 
ty, and the being fitted for Happineſs ; for unleſs 
woe believe GOD is, and is a Rewarder of thoſe who di- 
 ligently ſeek bim, we ſhall neither draw near to, nor 
depend on him. And unleſs we hope in his Good- 
. neſs, that he will accept „ our Im- 
perfections, we ſhall rather dread than truſt in him; 
therefore both muſt endure, whilft ſuch an Order of 
Beings are continued in their preſent State; but with- 
out the Practice of Love, neither Faith nor Hope will 
be of any Service to us, but will only render us the 
more inexcuſable. So that on the whole, it appears 
to be with the ſtricteſt Juſtice, that the Apoſtle de- 
clares that the greateſt of theſe is Love, ſince it is Love 
alone that perfects our Faith, and gives us any ſolid 
Ground for Hope; for without Love *tis impoſſible to 
acquire a God-like Diſpoſition, or to be approved by 
him. Which bleſſed Temper muſt be cultivated and 
improved thro? the Ages of Eternity, when Faith ſhall 
be ſwallowed up in Sight, and Hope end in Poſſeſſion. 
So that Love has every Property to advance our Hap- 
pineſs. It makes this Life, with all its Sorrows, fit 
pleaſant on a Man ; it ſweetens his Temper, and _— 
| | 18 


his Heart; it gives him to rejoice in his Neighbour's 


- . Proſperity, and makes every Bleſſing another enjoys a 


freſh Bleſſing to himſelf, whilſt it teaches him to view 
even his Afflictions only as kind Monitors, as ſo 
many friendly Calls to regulate his Conduct, and for 
the more extenſive Exerciſe of different Virtues; where- 
by the whole Man is ſet right, his Powers raiſed and 
ennobled, and himſelf fitted for ſuperior States of Ex- 
iſtence. Without Love the moral World would be in 
the ſame frightful State as the natural World without 
the Sun; a Chaos of Confuſion and Darkneſs. Where 
as the Chriſtian Law of Love rectifies the Soul, and 
roots out that falſe Self-love which centers in itſelf, 
and darkens all about it. It diſpels the Fogs of Ma- 
lice and Revenge; it brightens the Mind, and diſpoſes 
it for eaſy and regular Action; from whence flows all 
the Order and Beauty of the rational World. But 
with what Delight will it fill the happy Poſſeſſor in 
that durable State where the human Nature ſhall be 
ſwallowed up in Love; where every Individual ſhall 
purſue the Good of the Whole, and the Whole of e- 
very Individual; where every freſh Sight of each other 
will give the Heart new Joys, and raiſe in the Boſom, 
warmed with Love, new Deſires of communicating 
that Felicity! And all this will be yet greatly heigh- 
tened by that Flow of Gratitude which will poſſeſs the 
whole Soul to that eternal Fountain of Love and 
Goodneſs, the Gop of all Mercy, who gave his only 
begotten Son to die for Sinners; and to the Lamb, 
who, from this Principle of Love, left the Boſom of 
his Father, laid aſide his Glory, became Man, and ſub- 
mitted to the accurſed Death of the Croſs, that we mi- 
ſerable Offenders might be reſtored to the divine Fa- 
vour. With what Fervour of Mind will the glorified 
Saint, when he hall hunger no more, neither thirſt any 
. more, when all Sin and Sorrow ſhall ceaſe for ever; 
with what inexpreſſible Love and Gratitude will he 
Join in the heavenly Song, Salvation to our” GOD, 
which fitteth on the Throne, and to the Lamb! Therefore, 
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Bleſſing and Honour and Glory and Power be to him who 
 fitteth on the Throne, and to the Lamb for ever and ever. 
Amen! 

But to finiſh this Head: Love and Goodneſs are 
not only the Perfection of the rational Creature; but 
are thoſe Perfections that render the other Perfections 
of the ſupreme Lord and Governor of the World 
moſt deſirable and lovely. It is Goodneſs which 
repreſents him the Father, as well as Lord of the 
Univerſe; and renders him no leſs the Object of our 
Hope and Love, than his other Perfections, of our 
Admiration and Fear. For (to uſe the Words of a 

truly great Divine“) © Eternity and Immenſity 
„ amaze our Thoughts; Infinite Wiſdom and Know- 
ledge fi l us Sh Admiration ; Omnipotence, or 
irreſiſtible Power is great and adorable ; but at 
the ſame Time, if conſidered ſingly by itſelf, *tis 
* alſo dreadful and terrible: Dominion and Majeſty, 
&« clothed with perfect and impartial Juſtice, is wor- 
<« thy of the higheſt Praiſes ; but ſtill to Sinners, it 
appears rather awful and venerable, than the Object 
« of Deſire and Love: Holineſs and Purity are inex- 
e preſſibly beautiful and amiable Perfections, but of 
too bright a Glory for Sinners to contemplate with 
« Delight. It is Goodneſs that finiſhes the Idea of 
„ Gop, and repreſents him to us under that lovely 
Character of being the 5%, as well as the greateſt 
Being in the Univerſe. This (continues he) is that 
Attribute, which both in. iſſe f is infinitely amiable, 
* and as a Ground-work interwoven with all the other 
<< Perfections of the Divine Nature, makes every 
one of them alſo to become Objects of our Love, 
« as well as of our Adoration, Immenſe and eter- 
& nal Goodneſs ; Goodneſs All- powerful and All-wiſez 
* Goodneſs inveſted with ſupreme Dominion, and 
tempering the Rigour of unrelenting Juſtice : This 
c js indeed a Deſcription of a perfect Being; a Charac- 
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is the Pſalmiſt's Deſcription of this Attribute, - 
„ The LORD is good to all, and bis tender Mercies 
& are over all his Works.” ; 

So that a ſteady Compliance with the Law of Love, 
as enjoined by the Chriſtian Revelation, affures our 
being approved; it raiſes us to the greateſt Perfection 
our Make admits of; it gives us even a divine Nature; 
1t brings us neareſt to our moſt beneficent Creator, 

and fits us in the fulleſt Manner for Admiſſion to his 
bleſſed Prefence, both to behold his Glory, and to re- 
ceive from him farther, and yet farther Maniteſtations 
of his Fayour, thro? eternal Ages, 


III. Let me then, in the third and laſt Place, ear- 
neſtly preſs both myſelf and you, to the ſteady Practice 
of this amiable Virtue, which, as we have ſeen, is ſo 
excellent in itſelf, and ſo neceſſary for us to be found 
in the Practice of. 

The Chriſtian Religion is founded in the Nene of 
| Things; is every Way adapted to the human Make; 
and is a pathetic Call to the fallen Race of Man, to 
calm and ſober Conſideration, and to the conſtant Ex- 
erciſe of all the rational Powers; and contains in it, 
not only all natural Religion, which is the Foundati- 
on and Ground-work of it; but many additional Pre- 
cepts, together with great and important Diſcoveries a- 
riſing from, and ſuitable to the preſent State and Cir- 
cumſtances of Mankind; in which are the kindeſt In- 
vitations to return to our Duty; the ſtrongeſt Exhor- 
tations to a ſtedfaſt Perſeverance in it, from the moſt 
important Motives, our eternal Happineſs or Miſery, 
with the mighty Encouragement, of not only the Pro- 
mile of all neceſſary Aſſiſtance to the humble and teach- 
able Mind, but alſo (without which all the reſt would 
have been of little Benefit) the full Aſſurance of the 
Forgiveneſs of our paſt Offences, thro? Jeſus, Chriſt, 

on our forſaking all our Iniquities, and yielding for 
the future a conſtant and univerſal Obedience to his 
Laws, the greateſt whereof is Love in its utmoſt Ex- 
tent; on which depends all our OY of Pardon and 
Acceptance. K 3 And 
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And can we reject ſuch an Invitation to Mercy and 
Favour ? Can we be ſo much our own Enemies as till 

to continue under the Tyranny of our Paſſions and A 
petites, a Tyranny far more unſupportable than any of 
thoſe ſo juſtly dreaded Tyrannies among Men ? If our 
ſofter Paſſions rule us, we ſink into Children, and are 
govern'd by Humour, If our angry Paſſions govern, 
we become Tygers to our Fellow Creatures, and ſome- 
what worſe to ourſelves. If our Appetites ſway us, we 
are always craving and never ſatisfied; new Deſires 
ſpring up every Moment, only to torment us; nor are 
they capable of being appeaſed but by being conquered, 
and reduced to their proper Station, under the Conduct 
of Reaſon. And as the Light of Nature clearly ſhews 
us we were made for Society, and that the nobleſt Plea- 
ſures we are capable of, flow from the ſocial Enjoyments, 
ſo this moſt kind Revelation has rais*'d our Obligations 
to one another to the higheſt Pitch; and, in particular, 
has fo ſtrongly enforced the Duty of Love and mutual 
Begevolence, as to make the Practice of it abſolutely ne- 
ceſſary to obtain the Mercy of Gop, and to give Admiſ- 
ſion into his ever-bleſſed Kingdom of Love and Peace. 
The attaining the ſteady Habit of this delightful Du- 
ty, is the Glory not only of Man, but of the whole ra- 
tional Creation : It exalts the moſt ſublime and ſpiritual 
Order of Beings : It qualifies them for yet more exten- 
ſive Uſefulneſs ; and raiſes them to the trueſt and moſt 
perfect Felicity, as it brings them neareſt to the beſt of 
| Beings. | | . 

This extenſive Virtue frees the Mind from all Wrath, 
Malice and Peeviſhneſs, thoſe gnawing Paſſions which 
fret and diſorder the whole Frame, and makes it ealy 
to itſelf, and friendly and ſociable to others. It alſo 
cures the Heart of all Pride, Vain-glory, and Selfiſh- 
neſs, and makes it humble, meek, and pleaſed with 
pleaſing. It ennobles the Creature for proper Action, 
under every various State it can poſſibly paſs thro; and 
has this happy Conſequence ever attending it, that whilſt 
1t promotes another's Good, it doubly promotes its own 


Welfare, It was to keep inviolable this bleſſed Tem- 
| 3 ; : per, 
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per, that no Provocation could excite the glorious Arch- 
angel Michael to bring a Railing Accuſation againſt the 

Exil One himſelf. Nay farther, Love is a Virtue of that 

moſt excellent Nature that it gives a Dignity to every 

State of Exiſtence, to every Condition of Life, and to 

every Action. No State of Exiſtence can be mean, nor 
Condition of Life ignoble, which admits of the Exer- 

ciſe of Kindneſs; nor any Action baſe that flows from 
Love. To riſe in Love, is to riſe in the Scale of Beings, 
and to excel among the moſt excellent. Love and Be- 
nevolence never appeared in ſo glorious a Light, as when 
the Saviour of the World expired on the Croſs. It was 
the Admiration of Angels, and received the higheſt 

Applauſe from Gop himſelf : Who raiſed him from the 

Dead, who crowned him with Glory and Honour, and ſet 

him over the Works of his Hands : Who highly exalted him, 

and gave hima Name above every Name, that at the Name 
of Jeſus every Knee ſhould bow, and that every Tongue ſhould, 
confeſs that Feſus Chriſt is Lord; for worthy is the Lamb 

who was ſlain to receive Power and Wiſdom and Riches 
and Strength, and Honour and Glory and Bleſſing. After 
this aſtoniſhing Inſtance of the deepeſt Abaſement for 
the Exerciſe of the moſt extenſive Goodneſs, and the 
conſequent Reward, what dignified Archangel will 
think any Thing unworthy his Station, which will qua- 
lify him for the farther Exerciſe of the God-like Virtue 
of Love ? And as to the human Race in particular, the 

Go of Love who made us, and who by his beloved Son 

from Heaven has ſo affectionately obliged us to the Prac- 

tice of this amiable Duty, has ſo intermix*d it with 
our original Make, that all the Powers in the Univerſe 
can't ſeparate them. | 

It is Love and Goodndh that ſupport the Order and 

Harmony of the whole Creation; it is Love that perfects 
the Character of the ſupreme Being, and makes him the 

Object of our moſt grateful Praiſe ; and it is Love alone 
that muſt render us capable of enjoying him; for it is 
only the Man who dwelleth in Love that dewelleth in GOD, 
and GOD in him *; and the ſureſt Proof wecan give that 
we love GOD, is the loving our Brother; and where that 

1 Fobn iv. 16. Love 
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Love is wanting, we may aſſure ourſelves the Love of 
Gop is wanting alſo. For, as the Apoſtle inſtructs us, 


(1 John iv. 20.) If a Man ſay, I love GOD, and hateth 
his Brother, he is a Lyar : for he that loveth not his Bro- 
ther whom he hath ſeen, how can he love GOD whom he 
hath not ſeen ? And again, (1 Fobn iv. 8, 21.) He that 
lovetbh not, knoweth not GOD, for GOD is Love; and 
this is the Commandment, that he who loveth GOD love his 
Brother alſo, To which I ſhall only add, let the Man, 
who fromany Superiority, can inſult, or treat with Slight 


or Contempt his poor Brother, read the Parable of the 


rich Man, and tremble. | 
And now, my Brethren, let us ſeriouſly think with 


ourſelves what Choice we ſhall make; whether to be 
own*d before Men and Angels as the Diſciples of Love, 
and the Children of the GOD of Love; or to be ſentenced 


to inexpreſſible Torments, as unworthy of Mercy, and 
incapable of Happineſs. How will it fill us with Hor- 
ror and Confuſion to be thus challenged before the whole 


rational Creation, by the Prince of Peace, in the great 
Day of Account? What was it J required of you, but 
to be good and happy; that living in Peace with one 


another, you might enjoy the Fruit of Peace for ever? 
What did all my kind Injunctions tend to, but to fit 
you for an everlaſting Duration in a Kingdom of Truth 
and Love, which all who have obeyed them are about 
to poſſeſs; for the eternal and bleſſed Society of the 
Spirits of juſt Men made perfect, of Angels and Arch- 
angels, of him who loved you even to the Death, and 
of the Sovereign Lord and Judge of all, whoſe Laws 
are perfect, wiſe and good, and lead to everlaſting 
Bliſs, whoſe Preſence is Fulneſs of Joy, and at whoſe 
Right Hand are Rivers of Pleaſure for evermore ? 
But ye would not. When ſpoke ye would not hear, 
and when I called ye would not anſwer : Ye have cho- 
ſen the Ways of Violence and Strife ; ye have indulged 
yourſelves in Anger and Malice; ye have not forgiven 
your offending Brother his Hundred Pence, tho you 


| © knew you ſtood in Need of Forgiveneſs for Ten thou- 
ſand Talents. Therefore, as you have made your 


Choice, 


. 1 eu 
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Choice, ſo ſhall your State be: And as ye have ſown 


Wrath, ye ſhall reap the ſame. Therefore, go ye 
< Curſed.* How, I fay, would ſuch a Challenge affect 


us? And with what Deſpair and Horror muſt it poſ- 
{eſs our Souls? Yet what elſe can we hope for, if we 


deſpiſe all his moſt gracious Calls, which are only to 


fit us for the Reception of infinite Goodneſs ? 


Let us not deceive ourſelves! There is as much Good- 
neſs in puniſhing the obdurate and obſtinate Offender, 
as in the Salvation of the humble Penitent, and the Good 
of the Whole makes it neceſſary. Nor let us vainly i- 
magine, that our paſſing out of one State into another 
will alter our preſent Habitsor give us new ones; which 
would be making us different Beings. No ! we ſhall 


find when we enter into the World of Spirits, that we 


ſhall be the very Beings we made ourſelves whilſt in a 


State of Probation, If we have acquired the delightful 


Habits of Love, Meekneſs, Purity, Righteouſueſs and 


Peace; we are prepared for durable Happineſs by the 


very Temper of our Souls ; we ſhall awake in the other 
State with a Serenity of Mind that nothing but ſuch Ha- 


bits could infuſe; and ſhall have nothing to do but to 


go on to Perfection in the ſame bleſſed Way that we ſo 
happily began here ; where we ſhall have no Pain to 


afflict, no Sickneſs to diſcompoſe, no Sorrows to grieve, 


nor any Temptations to ruffle the Mind, or turn it from 


its true Bias. Our moſt dear Aſſociates will all poſſeſs the 
| ſame divine Temper, and will conſiſt of the whole ra- 


tional Creation, who have obeyed their reſpective Laws, 
and have ingrafted into their Breaſts the amiable Virtues 
of ſocial Life ; where we ſhall have the Lamb who loved 


us, and died for us, at our Head, and be all united un- 
der the one ſupreme Lord of the Univerſe, the God f 


Love and Peace, to whom nothing can approach that of- 
fends or defiles. But if we have been unjuſt or cruel ; 
if Wrath or Peeviſhneſs has poſſeſt our Breaſts ; if we 
have indulged Hatred and Malice in our Hearts; if our 
Boſoms have been a Neſt of impure Deſires, and we 


have placed our Felicity in ſenſual Life; what can they 


produce in the Soul, but Confuſion, Horror and 5 
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neſs, and raiſe” a Tumult that nothing can OM 
which muſt end in our utter Ruin? Was it therefore 
poſſible for a Man to be admitted into the Realms of 


Love and Bliſs, with all his unruly Paſſions around him, 
he would be both unhappy himſelf, and diſturb the 


Happineſs of thoſe calm Regions. It is therefore fit 
that they ſhould be ſeparated, and that each ſhould have 
a proper Place of their own : And that each will have 
their proper Place, and what thoſe Places will be, Re- 
velation has both aſſured and informed us, That 60 f 
will by Fefus Chriſt render to every Man according to bis 
Deeds; to them who by patient Continuance in Well-doing, 


feet for Glory, Honour and Immortality; eternal Life: But 


to them who are contentious, and do not obey the Truth, but 
obey Unrighteouſneſs ; Indignation and Wrath. And a- 
1 * , HP that overcometh ſhall inherit all Things : I will 8 
his GOD, and he ſhall be my Son. But the Fearful, the 
_ Unbelieving, and the Abominable, am Murderers, and 
Whoremongers, and Sorcerers, and Holaters, and al Li. 
ars, ſhall have their Part in the Lake that 'burneth with 
Fire and Brimſtone.—And ] Jobn ſaw the holy City— com- 
ing down from GOD out of Heaven, — and there ſhall inno 
wiſe enter into it, any Thing that defileth — but they which 
ere written in the Lam” s Book of Life. — — Bleſſed are they © 
that do his Commandments, that they may enter in thro the 
Gates into the City : For without are Dogs and Sorcerers 
— and whoſoever lovelb and maketh a Lie.— And theſe 
fhall go away into everlaſting Punifoment 3 but the Rigbte. 


- ous mto Life eternal. 


Let us therefore, with the greateſt Diligence, and- 
with our whole Heart, ſet about this moſt deſirable 
and important Duty : Let us be Followers of GOD as dear 
C bildren, and walk. in Love, as Chriſt alſo hath loved Ws, 
and given himſelf for us; always remembering that Love is 

tbe fulfilling the whole Lau); and that GOD i, Love, 


and he that dwelleth in Love dwelleth in GOD, and 
GOD in him, | 


„„ 


